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SADR AL-ULAMA

m al-Nahw al-Sayyid Ghulam al-Jilani al-

Sadr al-Ulama Ima
\ f the last century. He was born

Meruchi £ was an erudite scholar o
on the 11th of Ramadan 1893 in Dadon, a large city in India. He
scudied from many luminaries of the Ahl al-Sunnah: from the likes
of Sadr al-Shari’ah ‘Allamah Amjad ‘Alf al-‘Azami 2 and Sadr al-
Af-.‘;dil al-Sayyid Na'im al-Din al-Muradabadi . Later, he pledged
allegiance to ‘Ala hadrat Ashraf al-Mashaikh al-Shah al-Sayyid ‘ff\li
Hussain al-Ashrafi al-Jilani & and was granted ljazah and Khilafah
i;1 al-Silsilah al-Ashrafiyyah. He taughe the religious sciences for
half a century and produced great leaders of the Ahl al-Sunnah
such as: Muballigh al-Islam ‘Allamah Shah Ahmad Nuarani &,
Sharih al-Bukhari ‘Allamah Sharifal-tHaq al-Amjadi & and Rehan
al-Millah ‘Allamah Rehan Rida Khan al-Qadiri . He left behind

major works, especially in the science of Nahw.
His famous works consist of —

- Bashir al-Qari Sharh Sahih al-Bukhari

- Bashir al-Najiyah Sharh al-Kafiyah

- al-Bashir al-Kamil bi Hal Sharh Miat ‘amil

- al-Bashir Sharh Nahw Mir

This mountain of knowledge left this mundane world on the 8th
of May 1978.



SADR UL ULAMA ACADEMY

d on Thursday 12th January 2017 in the

resence of many great scholars; namely, Mufti al-“Azam Pikist_z'm
Luﬁi Ashraf al-Qadiri and Ustadh al-Ulama Shaykh al-Hadith
Mufti Aslam al-Bandyalwi. It was established by Fakhl.' Ah! n'l-
unnah Hadrat ‘Allamah al-Sayyid Muhammad ‘Irfani Miya Sahib
Qibla, who is the son of Hudar Sadr al-‘Ulama 2.

This academy was establishe

Sadr ul Ulama Academy was established to propagate the works
and teachings of Hudar Sadr al-Ulama 4. It also aims to ease
the acquaintance of knowledge for English speaking Muslims; this
is by providing them with literature in the English language chat
shn[l be used to teach the Dars e Nizami syllabus. Another great
aim of this academy is to translate Islamic liceracure from Arabic
and Urdu to the English language, to allow those sectled in the
western countries to benefit from the works of our great scholars

of the past.

We would like to thank all those who have helped towards our
works; whether that be in the form of proofreading, composing or
financially supporting us. May Allah & reward them all for their

efforts and shower mercy upon them.

Hereby, we dedicate all our works and efforts to the blessed soul of
Hudar Sadr al-Ulama & and the entire Muslim Ummah.

We request the supplications of the Ahl al-Sunnah and its scholars
for Allah & to remove all difficulties and hardships from our path

l\nd mukc casy for us our mission.



INTRODUCTION
‘ILM AL-MANTIQ

NITION OF MANTIQ — a canonical tool by which the mind is

DEFI
ed from making mistakes whilst contemplating [fikr].

protect
PURPOSE OF MANTIQ — to protect the mind from making
mistakes whilst contemplating.

SUBJECT OF MANTIQ — mu‘arrif / gawl sharih and dalil / hujjah.

ORIGINATOR OF MANTIQ — Hakim Aristu' was the first to
formulate the science of mangiq upon the request of Sikandar Dhul-

Qarnayn®. He is known as al-muallim al-awwal [the first teacher].

Later, a man named Aba Nasr Farabi ? developed this science and
explained it. By doing this he carned the title al-muallim al-thani
[the second teacher]. After the works of Aba Nasr Farabi were
burnt, Ibn Sina* re-wrote them and by doing so carned the ;irlc

al-mu‘allim al-chalith [the third teacher].

" Known in English as Aristotle. He was an ancient greek philosopher and
scientist. (384 BC - 322 BC).
2 . o .

Known in English as Alexander the Great. He was a king of the ancient greck
kingdom of Macedon. (356 BC - 323 BC).
3 e a

Known in English as Alpharabius. He was a renowned philosopher and jurist.
(872 CE - 950 CE).
1K ——— .

Known in English as Avicenna. He was a persian polymath, regarded as one
of the most significant philosophers, logicians and ascronomers of the Islamic
Golden Age. (980 CE - 1037 CE).



LESSON 1
TASAWWUR AND TASDIQ

Visual images of objects are induced in

Tan imi

Td} .h[m.i humans a faculty similar to 2 mirror called the mind
ihn|'. ¢ mi i i

| | ||"1 the mind not only visual images are

images of sensual [mahsusar|*

also induced.

a mirror. Allah & hqg

induced, racher
and rational Ima‘qﬂldrl’ things are

DEFINITION OF ‘ILM [KNOWLEDGE]* — the

: obtaining of an image
in the mind.5 ) :

DEFINITION OF HUKM [JUDGEMENTI® — the affirmation of a

thing for another or the negation of a thing from another.

" This is also known as al-quwwah al-darrakah and al-quwwah al-mudrikah.

* That which is acquired using the five senses.

3 That which is understood using the ‘agl.

* It is important that we define knowledge prior to beginning,. This is because
the purpose of studying mantig is to protect the mind from making miscakes
whilst contemplating. Contemplation is done using knowledge. Therefore, we
must first establish what “knowledge” actually is

5 Therefore, when someone says “I have gained knowledge of so-and-so™ it means
they have gained an image of thatin their mind according to the manatigah. The
“quality” of this image differs as you will find out shortly. ‘Ilm can also refer to
the obtained image in the mind.

Ihe understanding of the two types of ‘ilm is dependent upon knowledge of
the definition of hukm. Therefore, it is necessary that we understand what hukm

is firse.

__ Affirmation is known as JAB, ¢.g

4&&};
“He is a scholar”

NOTE

Negation is known as SALB, ¢.g.

“He is not a scholar”

LM is of two types' —
TASAWWUR [APPREHENSION] — that knowledge which is

empty of a hukm, e.g.

i
)
“Zayd™

TASDIQ [AFFIRMATION] — that knowledge which contains
a hukm, e.g.
Y kg
“Zayd is standing™

—_—

1 . ~ ~
The logical process is to first define something [taif] and then state its types
lragsim|. ;

2
There is s B B ;
here is no hukm in chis because apart from the word “Zayd” we have received
no other information rcg:lnling him.
3 ie
In this example “standing” h

as been atfirmed for Zayd. Therefore this contains
a hukm.



EXERCISES
L. How is the mind similar to a mirror?

2. What is the difference between the mind and a mirror?

3. What are the two tvpes of ; 5
3 re the two types of hukm? Provide examples for
each.
4. What is the definition of tasdig? Provide an example
5. Determine whether the ﬁ»llo\\'ing examples are tasawwur
or tasdig —
» The man is a scholar |4 12°
s a scholar | e =3
» Moon | 33
P
> rac ki > L -a
» Bakr was killed | K i
- . - ’) z
» The man is a scholar !‘ng J=3
” 5 i 2ut . Z
» The sun is risen | &b S22
6. Determine whether the fo”owing cxnmp]cs are ijdb or
salb —
i ) ) i
» Zayd is a writer | 258 X5

» Bakr is an ascetic | 1a}
» Khalid is not a student of mantiq | Gkl _..jUa:J’._j:QL;
» Allah is All-Hearing | 'C*.;:w!

» Allah is not ignorant | Jal ST

LESSON 2
TYPES OF TASAWWUR AND TASDIQ

TASAWWUR is of two types —
WWUR BADIHI [SIMPLE APPREHENSION] — that

TASA o N »
ot require contemplation [nazar/fikr] in order

raswwur which does n
to cnmprchcnd it, e.g.
osay < 22
B3 5 5
“Hot and cold™'

ITIVE Al’l‘l(EHENSlONl — that

TASAWWUR NAZART [COG
waswwur which requires contemplation in order to comprehend it,
e.g.

T
O

“Jinn and angel”*

" The hot and cold nature of something is perceived using the sense of touch, as
opposed to Cnmcmph{inn. Similarly, all those (hings which are pt‘rccivml using
any of the five senses will be classed as badihi as con((‘mpl.'l[ion is not rcquircd.
* We cannot know the essence/reality of a jinn or an angel without contemplation
as this is not sumclhing which can be pcrcci\'cd using the five senses. The
definition of an angel is &tz Jis2L, JS22 5,5 ox" and the definition of a jinn is
il QL (Ko 6 o

N.B. The definition of something is classed as raswwur, not rasdiq

15




TASDIQ is of two types —

TASDIQ BADIHI [SIMPLE AFFIRM

o : ATION] — that tasdiq
0¢s not require contemplation in

order to comprehend

which
it, e.g.

26, 58
U\»_)Ul

“Fire is hot"!

TASDIQ NAZART [COGNITIVE AFFIRMATION]
tasdig which requires contemplation

1t, c.g.

— that
in order to comprehend

ég&‘é&!l

“The universe is contingent” *

DEFINITION OF NAZAR / FIKR [CONTEMPLATION] — to arrange
known matters, (whether taswwur or tasdig) in a manner which
leads to knowledge of the unknown.!

' To place this judgement one does not need to contemplate. Mere proximity to
fire will establish that fire is hot using the senses. This is classed as tasdiq because
in this we have affirmed hear for fire.

* Using our senses we can determine that the universe exists and that there
is changing in it. However, chis alone does not lead us to the conclusion “the
universe is contingent [created]”. We must use chis knowledge obtained from
our senses to contemplate. When contemplating we will come to know that
everything in which there is change is contingent as that which is not contingent
does not change. Once these two things have been established all we need -m do
is place them in the correct order and derive a conclusion. I])crcfo'rc, we will say
“the universe is changing. Everything that changes is contingent. Therefore, rbc
universe is contingent.” By contemplating, we have affirmed contingency for
Therefore, “the universe is contingent” is tasdiq nazari.

of knowledge i.c. “the universe is changing”
of knowledge i.c. “cverything that changes

these two picces of knowledge by

the universe.
3 In the above example the first picce
is rasdiq badiht and the second piece

is contingent” is rasdiq nazari. We arrange

16

OTE Arranged knowledge in the form of raswwur is known as
N ===

muarrif / qawl sharih [definiens], e.g.
Ao e

“Rational being” "'

Arranged knowledge in the form of tasdiq is known as

dalil / hujjah [evidencel, e.g.

LA Dol g2 J8 5 R

“The universe is changing, everything which chnages is contingent,
- , ; p )
therefore, the universe is contingent”

keeping the first in first place and the second in second place and say, “the
universe is changing. Everything that changes is contingent.” Once these two
picces of knowledge have been arranged correctly, we will come to know of that
which was unknown to us i.c. “the universe is contingent.” 'This is nazar / fikr.

" This is the definition of insan. The essence of “insan” is unknown to us.
Therefore, we contemplate. We try to find things in our mind which we already
know about “insan”. We find two things; “hayawan” [|iving being] and “narig”
[rational]. We now need to place these in the correct order by placing hayawan
first and nariq second. By doing this we get “hayawanun nagiqun™ which is the
definition of “insan”. Both “hayawan™ and “natiq” are taswwur as they do not
contain a hukm. Therefore, “hayawanun natiqun” will be classed as muarrif / qawl
sharih as it is arranged using taswwur.

* As stated before the firsc part is tasdiq badihi and the second is tasdiq nazari.
Therefore, this is known as dLiliI/hujjah as it has been arranged using rasdig.

Ly



EXERCISES

What is the definition of taswwur badihi? Provide an
example.

» Zayd is a human and every human is a living being |

D T
Yl Js 3ot

. initi 3 : living being' | 5 52 5152
2. What s the definition of tasdig nazari? Provide an example. > Prcdaro? i : . ‘|g ‘ ..:,| & pes
» Braying living being” | 52b ol >

3. Determine whether the followi
ollowing are tasawwur or rasd;
S v i i : ;
sdiq From the examples in question 5, provide two examples of

and whether they are badihi or nazari — 6.
» Wacer | 20 casawwur and two examples of rasdig.
» Muhammad is the Messenger of Allzh | 41 J’)_’.;Ljé

» Snow is cold I';al;é'\gl

» Prophet | :,:S

» The scholar is an ocean [of knowledge] | :.;.ZZQL;.H

» Zayd | X5

» Jinns| .:a\:%-l

» In the sea there is warer |t ,,..Jl 3

» Fasting is obligatory | 53 432l

» Book | L&
4. What is the definition of nazar / fikr? Provide an example
with an explanation.
5. Determine whether the following example are muarrif /
qawl sharih or dalil / hujjah —

» Neighing living being' | :pgl.: :)I,I.;

» The universe is independant of an influential factor and

everything which is independant of an influential factor

is eternaly pre-existent |

pukh Jol o 8 85 3l 2 P

"The definition of a lion.
*'The definition of a donkey.

' The definition of a horse.



LESSON 3
DALALAH

As mentioned above, the subject of Mangig are muarrif/qawl

sharih and dalil/hujjah. Both of these are from the category of

meanings [maani] not words lalfaz]'. ‘Therefore, the Logicians
[manatiga) should not indulge in the discussion of words, like the
Grammarians®. However, we see that communication and the
comprehension of meanings is dependant upon words®. Hence, it
was necessary for the Logicians to discuss the ways in which words
signify a specific meaning,

DEFINITION OF DALALAH [SIGNIFICATION] — a thing to be in
such a manner tha if knowledge of it is obtained, then knowledge

of a second thing is necessary.*

" i.e. Muarrif/Qawl Sharih and Dalil/Hujjah are used to denote the meanings of

the words, as opposed to the words themselves.

* When it has been established chat the subject of Mantig (i.c. that which
the Logicians discuss) is from the category of meanings, they should discuss
onl_\' that and should refrain from discussing the words as this will be classed
as indulgence in that which does not concern one. As for the Grammarians,
the subject of Nahw is “kalimah and kalam”, therefore, it is for them to discuss
lcg'.ll'ding “'Ul'(i!,

5 As humans, we communicate using words which act as a intermediary in
conveying our desired meaning. Without words we will find ic very difficult to
convey our thoughts (i.c. The meanings in our mind). Similar is the case of the
comprehension of meanings. If they are not given a word form we will struggle
to understand efficiently. The example of a teacher and student can be used
here. If the scudent cannor communicate with the teacher, he will scruggle in
asking questions and if the teacher cannot communicate with the student, he
will struggle in delivering the knowledge.

* E.g. If knowledge of the word is obtained, then knowledge of the meaning is

necessary.

20

The fir
as the M

DEFINITION (8]
of one thing to 2
first is obrained, kn ,
g Zayd naming his son ‘Amr.

¢ is known as the DAL [s1GNIFIER] and the second is known
S
ADLUL [s1GNIFIED]

¢ WAD' [FORMULATION] — the specification [rakhss]
nother in such a way that when knowledge of the
owledge of the second is necessarily obtained

[n chis case the name ‘Amr is known as the MAWDU' [FORMULATED]
and the person ‘Amr himself is known as the MAWDU' LAHU

[FORMULATED FOR THE MEANING oF).

DALALAH is of two types —
DALALAH LAFZIYYAH [VERBAL SIGNIFICATION| — that
dalalah in which the dal is a word e.g. the dalalah of the word Zayd

upon the entity of Zayd.

DALALAH GHAYR LAFZIYYAH [NON-VERBAL
SIGNIFICATION] — that dalalah in which the dal is not a word e.g.

the dalalah of smoke upon a fire

R
e e
E.g The dal is the word and the madlal is the meaning.
2, <
Zayd has specified the word “Amr” wich his son in such a way that when the
Wi S A ai® fe cnbd Fios i S ) . : .
ord “Amr” is said (i.c. knowledge of it is obtained), it refers to his son (i.c.
knowlcdgc of him is necessary).
3 “g O =
Smoke” is a w ich indi i
oke” is a word. Howeve r, it is not the word “smoke” which indicaces a fire.

Rather, i * meani ¥ i i
yits the meaning of smoke (i.e. actual smoke) which indicates a fire.

21



EXERCISES

Why do the Logicians discuss words whe

do n the subject of
Mantiq is meanings?

Determine the daf and the madlal in the following
examples —

» The word Khalid and the entity of Khalid

» The redness of the face and guil

» Sadness and tears

» Wound and a beating

> “Do not enter!” and the no entry sign

Whac is the definition of wad'? Provide an example.
Determine whether the examples in question 2 are
examples of dalalah lafziyyah or dalalah ghayr lafziyyah.

22

LESSON 4

£s OF DALALAH LAFZIYYAH AND DALALAH
TYP
GHAYR LAFZIYYAH

ALALAH LAFZIYYAH is of three types —
DA ’

ALALAH LAFZIYYAH WAD'IYYAH [VERBAL

DAL / Trya : :

TIVE SIGNIFICATION] — that dalalah in which the dal
ULA’

e rd and the cause is wad’" e.g. the dalalah of the word Zayd
is a WO

upon the entity of Zayd.*

DALALAH LAFZIYYAH ‘AQLIYYAH [VERBAL RATIONAL
SIGNIFICATION] — that dalalah in which (hc, dal is a word and ic
cause is the ‘agl [reasoning]| e.g. the dalalah of the word Dayz which

was heard from behind a wall upon the presence of a speaker.?

'ie. the cause of the signification is wad". ‘
2 The word “Zayd” only signifies his entity because a wadi’ (for cxam;flt his
father) has formulated it for him. Other than this there is no reason for the
word “Zayd” to signify his entity.

3 When [.hc word “Dayz" is heard from behind a wall, we don't know who is
speaking, however, one thing which we know is that there is someone behind
the wall. In this the dal [dayz] is a word and it has signified the presence of
someone behind the wall using the ‘agl i.. it is our mind that tells us that
there has to be someone behind the wall, “Dayz" is a lafz muhmal [meaningless
word]. The reason why we used “Dayz" instead of “Zayd" is in order too keep the
example solely for dal-d[ah ‘agliyyah. This is because if we used “Zayd", this would
be dalalah ‘agliyyah in the sense that it signifies the presence of someone behind
the wall. However, it will also be an example for dalalah wad'iyyah as the word
“Zayd” would signify the entity of Zayd. Also, we used a restriction of “behind
the wall” because if this was said by someone present, the word Dayz would not
signify the presence of the speaker as that is already known through observation
[mushahadah). Therefore, in the case of the presence of the speaker it can signify

the non-muteness of the speaker etc.

23



DALAL 7 f
N ALALAH LA} ZINYAH r:\“'lYYA“ IVI‘:RBAI NATURA]
.‘ (‘NI o : m . > - . . ’ i
3 l T8 lAl 10N] — thac dalalah in which che dal is a word and the
cause is the tabi'ah [nacure] e.p. th ;
4 .. the dalal 4 P d
o g dalalah of “Uh,Uk upon chest

DALALAH GHAYR LAFZIYYAH is of three types —

DALALAH GHAYR LAFZIYYAH WAD'IYYAH IN()N'VIIRI!AI,
.IOKMULA'I‘IVIZ SIGNIFICATION| — that dalalah in which the dal
is not a word and the cause is wad’ e.g. the dalalah of the dawall

arba’ah [che four signifiers]* upon their meaning,

DALALAH GHAYR LAFZIYYAH ‘AQLIYYAH [NON-VERBAL
RATIONAL SIGNIFICATION| — that dalalah in which the dal is not

a word and the cause is the ‘agl e.g. the dalalah of smoke upon a

fire

"'When chest pain [i.e. the madlil] is felc by a person, the word “Uh,Uh" [i.e. the
dal) is naturally heard due to che severity of the pain. Therefore, when “Uh,Uh"
is heard from a person, it signifies chac he is suffering from chest pain. “Uh,Uh"
is a word and its signification of chest pain is caused by nacure.

2 The Dawall Arba’ah are: Khutur [Lines): Lines which form words which then

signify a specific meaning e.g. lines on roads and parking lots. They signify
where a car should be parked, or that parking there is prohilmud‘ Uqud [Knots]:
The Arab traders used the knots on ones fingers to signify
1s and che knot on the middle

a specific price e.g.

‘The knot on the index finger signifies 1 Dirham
finger signifies 2 Dirhams ete. Nusub [Signs): Road
the no entry sign. Isharat |Gestures]:

signs which indicate a specific
meaning ¢.g. sestures which signify a
aning e.g. placing the index finger on the lips signifies
been formulated for a specific

specific me be quite”.
All these are not words, however, they have
meaning. i
3 When a fire is lit, smoke is seen. Therefore, when smoke is seen it signifies

The ‘agl is the one who causes (i.e. understands) chis

the presence of a fire.

aigniﬁc;nt ion.

DALALAH GHAYR LAFZIYYAH TABIYYAH [NON-VERBAL
NATURAL SIGNIFICATION] — that dalalah in which the dal is not
a word and the causc is the tabi'ah e.g. the dalalah of the redness of

the face upon guilt!
NOTE — From the above six types the Logicians only discuss the

first ype, dalalah lafziyyah wad'iyyah.*

———
1
hen one is guilty, his/her face might turn red. This redness is natural.

Therefore, when one’s face turns red it signifies thac they are likely to be guilty
ofsomc(hing . ' ;
Bt oo

a lh:ls is because the muarrif/gawl sharih and dalil/hujjah are meanings which
I i S e

. ¢p ﬂ;cd into words which signify the intended meaning. The words used are
nes which have

mu("S \\ ich have been formulated [wad] to convey those meanings. Therefore
i ‘.'mf/qaw’ sharih and dalil/hujjah consist of formulated words in which dalalah
afziyyah wad'iyyah is found.

25



EXERCISES
What is the definition of dalalah lafiyyah ‘agliyyah?
Provide an example.
Determine which type of dalalah [from the six types| is
found in the following examples —
» ‘The dalalah of the paleness of the face upon fear
» The dalalah of a bell [in schools] upon lunch time
» The dalalah of “Meow” upon a request for food
» The dalalah of a high pulse upon sickness
» The dalalah of the word Khalid upon the entity of Khalid
» The dalalah of “Uff” upon regret
» The dalalah of the word Daiz which is heard from

someone present upon the fact thac they are noc dumb
What is the definition of dalalah ghayr lafziyyah

wad’iyyah? Provide an example.

LESSON 5
ryPES OF DALALAH LAFZIYYAH WAD'IYYAH
ALALAH LAFZIYYAH WAD'IYYAH is of three types —
D /

DALALAH MUTABAQI[COINCIDENTAL SIGNIFICATION]—
hat dalalah of a word upon the total meaning for which it was
;‘“mulured [mawdd’ lahu] e.g. the dalalah of the word insan upon
or

hayawan and natig."
IMUNT [PARTIAL SIGNIFICATION] —

DALALAH TADAN i
part of the meaning for which it was

chat dalalah of a word upon a :
formulated c.g. the dalalah of the word insan upon either hayawan
or natig.*

DALALAH ILTIZAMI [ASSOCIATIVE SIGNIFICATION| —
that daldlah of a word upon a meaning which it was noc formulaced
for. However, it is associated to the formulated meaning in the
sense that when the formulated meaning is comprehended, this is
also comprehended e.g. the dalalah of the word shams [sun] upon its

lighe?

" The total formulated meaning of insan is hayawan nariq. Therefore, if insan is
used to signify hayawan narig, this is dalalah mutabaqi. In this example insan is
the mawdi’ and hayawan naciq is the mawdi’ laha.

* Hayawan and nariq are the parts of the total formulated meaning of insan.
Therefore, if insan is used to to signify only hayawan or only nariq then this will
be classed as signification of a part of the total formulated meaning,

3 The total formulated meaning of the shams is the star, around which the
carth orbits. Although light is not part of it, when the meaning of shams is

comprehended, its light is also comprehended.

27



EXERCISES

What is the definition of dalalah mutabaqi? Provide an
example.

Determine which type of dalalah lafziyyah wad'iyyah is
found in the following examples —

» The dalalah of faras upon hayawan sahil

» ‘The dalalah of asad upon hayawan

» ‘The dalalah of himar upon nahiq

» The dalalah of “Uh,Uh" upon chest pain [Think carcfully]
» The dalalah of Hatim Ta'i upon genorosity

What is the definition of dalalah iltizami? Provide an

example.

28

LESSON 6
LAFZ

e i ag ¥
3 7 ac which a human articulates.
p N OF LAFZ — tha

DEFINITIO

There are WO types of lafz —

[siNguLAR] — chat lafz in which a part of the

MUFRAD ¢ ‘ ;
art of the intended meaning [ma’na

word does not signify a p
magsudil.*
MUFRAD has five scenarios —

. The word has no parts ¢.g. hamzah istifham.}

2. The word has a part, but the intended meaning does not

e.g. the dalalah of the word Allah on its entity.*

3. The word has a part, the intended meaning has a part,

but a part of the word does not signify a part of the intended

""The definition of lafz according to the Logicians and the Grammarians is the
same. However, the definition of the types is different.

*This will be understood from its scenarios.

¥ Hamzah Istifham only has one leteer which will be classed as its total and not a
part. Therefore, if a word has no parts then how will a part of the word be able
to signify a part of the intended meaning?

*The word Allah has four letters, so it has parts. However, the intended meaning
of the word Allih i.c. the entity of Allah, has no parts. Therefore, if the intended

meaning has no pares then how will a part of the word be able to signify a part
of the intended meaning?
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meaning e.g. che dalalah of the word Zayd' upon his entity?

4. The word has 4 part, the intended meaning has a par,
Par[ of the word signifies a part of the meaning, bur the meanir’)g
is not the intended meaning e.g. the dalalah of the word ‘Abdullah
as a name, upon his entity.} '

5- The word has a part, the intended meaning has a pare, 4
parc of the word signifies a part of the intended meaning, huwcvclr
the signification is not intended e.g. the dalalah of hayawan na‘n’q'
as a name, upon his/her entiry.* o
—

" Note: The name of an insan refers to three meanings: the meaning of hayawan,
the meaning of narig and the meaning of entity (shaks i.c. che specific individual).
Therefore, whenever the name of an insan is mentioned the above three things
will be classed as the intended meaning.

* The word Zayd has three letters, so it has parts. The intended meaning of the
word Zayd i.c. the meaning of hayawan, the meaning ufna,riq and che meaning
of shakhs, also has parts i.e. it has three parts. However, the parts of the word do
not signify the parts of the intended meaning i.e. the zaa does not signify the
meaning of hayawan, the yaa does not signify the meaning of narig and the daal
does not signify the meaning of shakhs. Therefore, although the word and the
intended meaning both have parts, signification between the two is not found.
3 The word ‘Abdullah has two parts i.e. ‘Abd and Allah. The intended meaning
of the word ‘Abdullah i.c. the meaning of hayawan, the meaning of nagiq and
the meaning of shakhs, also has parts. In this the word ‘Abd signifies its own
meaning (slave) and che word Allah signifies its own meaning (Lord). However,
this is not the intended meaning as ‘Abdullah in this case is the name of an
insan, therefore, it will signify the above three meanings which in this case the
word ‘Abd and Allah do not. Therefore, although the word and the intended
meaning both have parts and signification is also found, the signification is not
upon the intended meaning.

* Hayawan Natiq has two parts i.e. hayawan and natig. The intended meaning of
the word hayawan natiq i.e. the meaning of hayawan, the meaning of nariq and
the meaning of shakhs, also has parts. A part of the word signifies a part of the
intended meaning i.c. the word hayawan signifies the meaning of hayawan (the
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URAKKAB [comPOUND| — that lafz in which a part of
M

he word signifies a part of the intended meaning, e.g.
the W!

“Zayd is standing™

first parc of the intended meaning) and naiq signifies the meaning of narig (the
second part of the intended meaning). However, in chis case this signification
is not intended as the entire name of an insan signifies a collection of the above
three meanings, not in parts.

"The word has two parts i.e. Zayd and qaim. The intended meaning of the word
Zayd qaim i, Zayd is standing, also has parts. Zayd signifies its meaning i.c.
a collection of the three meanings and qaim signifies its meaning i.c. the one
l’""ding. Therefore, signification between the two is also found. This is the
intended meaning ofz:lyd qaim. Therefore, this is a murakkab.



EXERCISES

What is the definition of mufrad and murakkab?

Determine whether che following words are mufrad or

murakkab. 1f mufrad, determine which type —
» Bakr is rich | 722 %%
» “Ba” harf jar | o

» Nur al-Haq (name)
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» Khalid | W=

» Hayawan Muftaris (name of lion) | L;,;q.i :\I,’)
» Al-Qayyum (name of Allah) | é,:;]\

» “Munzu” harf jarr | i

»e?

» Nur al-din (not a name) | J.’JJI 35
» Logic | 3k
» Al-Mantiq Al-Jilani | Lp\..;-l‘,ja.u

Explain the types of mufrad. Provide examples for each.

LESSON 7
TYPES OF MUFRAD

(UFRAD is of three types with regards to the dependency and
N

independency of its meaning —
isM [NOUN] — that mufrad which has an independent

i e ai e.g.
meaning and does not contain a tense, ¢.g

dez

£
“Zayd™

KALIMAH [VERB] — that mufrad which has an independent
meaning and contains a tense, ¢.g.

<5
“He (S/M) hic™3

" The meaning of Zayd can be fully understood without adding any other words
which means its meaning is independant and the word Zayd contains no tense.
*The meaning of & 75 can be fully understood without adding any other words,
which means its meaning is independant and & 55 contains the past tense.
3The claim thac a kalimah according to the Logicians is what is referred to as
fil by the Grammarians is incorrect cg :a_,.p‘ . This is a fi'l according to the
Grammarians and not a kalimah according to the Logicians. It means “I am
hitting” in & /3 the hamzah signifies the “I” and the daad, raa and baa signify the
meaning of “hitting”. Therefore, this is a murakkab according to the Logicians
as apart of the word signifies a part of the intended meaning. Fi'l is a type of
"‘“ﬁ’“dv. Therefore, & Sfcannot be a fi'l. However, sometimes a kalimah and a fi'l
can refer to the same thing e.g. &3, According to both the Logicians and the
Gﬂ\rT\m:lri:ms, <74 conveys its meaning independently and contains a tense
and is a type of mufrad. Therefore, according to the Grammarians this is a fi'
tnd according to the Logicians this is a kalimah.
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ADAT [p ; 7 i
- [PARTICLE] — that mufrad which does not haye 4
independent meaning, e.g. '
A3 5
“From and o™
M N iec f o o9 1
UFRAD is of three types with regards to having one meaning —

‘
. ALAM [PROPER NOUN| — that mufrad which has one
meaning which is specific e.g. Zayd and Baghdad.*

MUTAWATI |[UNIFORM SINGULAR| — that mufrad which
has one meaning which is non-specific and its members are equal

in terms of its meaning e.g. insan. 3

MUSHAKKIK [NON-UNIFORM SINGULAR] — that mufrad
which has one meaning which is non-specific and ics members are
unequal in cerms of its meaning e.g. black and white.
——

1o . ~ol.
The meaning of “from” and “to” cannor
house to the shop. These do not contain any

be fully understood until other words

are added i.e. the boy went from the
cense. This is known as harf in Nahw.
i.c. the entity of Zayd as a hayawan natiq and this

2- .
Zayd only has one meaning
only has one meaning i.e. the city in Iraq

refers to a specific person. Baghdad
and this is a specific place.

3 [nsan only has one meaning i.c. hayawan nagig. This does not refer to any person
ular. Rather it refers to every hayawan naiq in the world. All
Although they may

or p|ucc in partic

the members of insan are equal in terms of being an insan.

differ in terms of characteristics.
the colour black or white

4 Black and white only have one meaning i.c.
Jar. Rather

rcspccli\'cly. '[his L{OCS not rct.k'r o ﬂn_\' p(.'rsﬂn or p]ﬂf(‘ in Pllr(icu
1 be used to refer to anything which
black and the members of white are not equa
blacker than others and some things are w

¢ teeth of an elephant (which are als

this car
1'in terms of their blackness and

S i iter than
whiteness. Some things are hiter ¢
o whire).

others e.g. snow is whiter than th
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POSSC)S [hiS cn|0ur. '”1(’ mcmln:rs 0‘

EXERCISES
What is the definition of ism? Provide an example.
I there a difference
fi'I (in Nahw)? Explnin using an examplc.
her the following words are ism, kalimah

between a kalimah (in Mantig) and a

Determine whet
or adat —
»Inld

» Musa | 35

» He (/M) honoured | E}ﬂ

» L hit| &S558

»'Abd al-Rahman (name) | J;-fJ‘ i

» Hamzah Istitham [1

» You (P/M) wrote | (‘:3

What is the definition of ‘alam? Provide an example.
What is the difference between mutawart and mushakkik?
Explain using examples.

Determine whether the following words are ‘alam,

murawati or mushakkik —
» Bakr | 7S

» Existence |33

» Living being | ;\,.;

» Madina | 553 5.0

» Cooking | é.ul
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LESSON 8
FURTHER TYPES OF MUFRAD

MUF is of f¢ i
RAD is of four types with regards to having more

meaning — than one

: MUSHTARAK IHOMONYMOUS CONCEPTI — that mf d
which has 5 i e
hich has more than one meaning and has been formulaged

ate

[mawdi) for each one independently e.g. the word ‘ayn.'

NOTE — ] indic i i

TE A garimah [indicator] is required when using a laf;
mushcarak thac will indicate which meaning is intended in chis
particular case.? ;

MANQUL [TRANSFERRED] — that mufrad which was
initially formulated for one meaning. Later, it was used in another
meaning and its use in the first was abandoned c.g. the word salah}

NOTE — The nagl [transfer| can be due to three things —

1. ‘URF [GENERAL PEOPLE] c.g. dabbah. This would
originally refer to all land animals. Now it refers to four legged

animals only because common people started using it this way.

" The word ‘ayn has many meanings i.c. eye, knee, elderly woman and fountain,
and it has been formulated for each one initially and individually. One wadi’
(Formulator) formulated ‘ayn in the meaning of eye and another formulated it
in the meaning of knee cte.

* Eg Ificis said “ s 2les 37 the word kuhl (surma) will indicate that ‘ayn here
is in the meaning of eye as kuhl is applied in the eye.

3 The word “salah” was originally formulated in the meaning of supplication
|dual. However, it was transferred from its original meaning and is now used

to mean prayer [salah/namaz]. Its usc in the meaning of supplication has been

abandoned.
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2. SHAR' [THE sHARPAH] e.g. salah. This would originally

fer 10 supplication. The scholars of islamic law changed its
efer i ;

: aning 5O chat it now it refers to namaz [prayer].

me

3. ISTILAH [SPECIFIC GROUP OF PEOPLE] e.g. ism. This
ginally mean uname”. The scholars of Nahw changed

would ori . ) . ; :
o that it now refers to a kalimah which conveys its meaning
it s .
indcpeﬂdcml)’ and does not contain a tense.

If its use in the first meaning was not abandoned, rather it is

occnsionﬂ”y us
second then it will be from the following two types accordingly.

ed in the first meaning and occasionally in the

HAQIQAH [CONCRETE] — that mufrad which is used in the
meaning which is was formulated for [mawdu’ laha]' e.g. the word

asad in the meaning of hayawan mufraris.*

MaJAz [ABSTRACT] — that mufrad which is used in a
meaning other than that which it was formulated for’ e.g. the

word asad in the meaning of rajul shuja’.

“iic. the first meaning,

'The word “asad” was originally formulated in the meaning of hayawan mufearis
[predatory animal]. However, sometimes it is also used in the meaning of rajul
shuja’ [brave man). Bravery is a known attribute of a lion. Therefore, when
Teffrring to a brave man it is said “._¥1.1>". Now, when the word “asad” is used
fn T(S original meaning (hayawan muftaris) it will be haqigah and when it is used
in its secondary meaning (rajul shuja’) it will be majaz.

Yie. the second meaning,
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MUFRAD is of two types with regards o its meaning —

MUTARADIFAN lS\'N()NYM()US (ION(IEI"I'S] =W

. O mufrads
which have one meaning e.g. asad and laych.'

MUTABAINAN [DISSIMILAR CONCEPTS| — (wo mufrads
which have two different meanings e.g. insan and hajar*

e —
' Asad and layth are words which both refer to a lion.

A Insan means humun 'Jnd hdjdr means stone.
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EXERCISES
What is the definition of mushtarak? Provide an example.
How does one dete
intended ina specific place?
whether the following words are ism, kalimah

rmine which meaning of a mushcarak is

Determine
or adat —

» Zakah | 355
» Letter | UL’Q
’
» Nation | FA
: i 20 s 9
» Lion (in the meaning of predator) | w{\.ug.‘w)...f
» Human (in the meaning of rational being) |
¢ Lvnn el
SBE OIS aar OS]
5 ~ .
» Snake (in the meaning of treacherous person | £=
What is the difference between hagigah and majaz?
Provide examples.
What is the definition of mutabayinan? Provide an
example.
Determine whether the following words are mutasawiyan
or mutabayinan —
R
> ok

>
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LESSON 9
TYPES OF MURAKKAB

MURAKKAB is of two types:

MURAKKAB TA
AM  [COMPLETE
) COMPOUND]'
murakkab f; hi i i
pal rom which the listener obtains complete infe _“‘
or it is a demand, e.g. e

. -9

<ol X3

“Zayd is standing, Hit!"*

5 1 T A v
" {URAKKAB NAQIS [L\CO!\”’LETE CO]\"’OUND] — that
m ; i i
urakkab from which the listener does not obtain complete

information and it is not a demand, e.g,
L eg

e

-5-1) f)\&

“Servant of Zayd™?

PR

' The Logicians and the Grammarians define murakkab tam and murakkab nagis

in the same way.

“Xuyd is standing” we have obraine:
“hit!” we have received a demand.

* From d complete information regarding
Zayd i.c. chat he is standing. From
3 In this we have not obtained any information regarding the servant of Zayd.
We do not know whether he is standing or sitting ect.

40

MURAKKAB TAM is of two types:

KHABAR/QADIVYAH [proposITION]' — that murakkab

o which the speaker can be ateributed with cruth or falsehood,

g
65
“Zayd is standing” :

INSHA [CREATIVE] — that murakkab tam in which the

speaker cannot be atcributed with truth or falsehood,

“Hit!" 3
MURAKKAB NAQIS is of two types:

MURAKKAB TAQYIDI [BOUND COMPOUND] — that
murakkab nagis in which che second part is a restriction [gayd] for

the first, e.g.

A J55p5

1
The Logici
gicians and the Gr: i 1
rammaria cfine k i i
iy ians define khabar and insha in the same
2
When
someone says that “Za i
2 it h_\s lrh.u Zayd is standing” we can ateribute the speaker
alsehood 1 e sens if 7 |
d in the sense that if Zayd is actually standing he'll be

attributed wi e
ed with truth and if he is not, he'll be atcributed with falsehood

’lf I W "
someone says “hi
s “hit!” we cannol by T O
) . can R i e i
ot attribute the spcakc with truth or falschood

as this s ot info and
n i
Intormation. This is a deman



o i
Servant of Zayd ", scholarly man * »

MURAKKAB GHAYR IAQi o —_—
IDI IUNBOUND C OMPOUNDI
[Ildl’ mmal\/\ab naqls m W]llLll the second F S are t
I > secon l YAare 1S not
CStriction

B
1,UJ\ 3

o

“In the house” *

NOTE — The discussi i
F}u discussion regarding alfaz has finished. In Section
we shall discuss regarding maani [meanings] ’

' Ghulam was general. We did not know to whom it belonged. When it was said
“Servant of Zayd”, we now know that it belongs to Zayd. Therefore, we have
restricted the ghu/um within the possession of Zayd i.c. nobody clse possess him.
Murakkab idafi is a murakkab nagis taqyidi.

2 Rajul was general. We did not know whether the man is a scholar or a non-
scholar. When it was said “scholarly man”, we now know that the man is a
scholar. Therefore, we have restricted the man with being a scholar i.c. he is not
a2 non-scholar. Murakkab tawsifi is a murakkab nagis taqyidi.

3 Note: Being first and second is referred to in terms of status and not in terms
because hal and zu al-haal, zarf and mazruf are
1, sometimes the hal appears first in the
first i.c. the zu al-hal etc.

of place in the sentence. This is
also classed as murakkab caqyidi, howeve
-c even though its a restriction for the

sentenc
4 In this example the first parc is fi which is a harf jarr. This cannot be restric

ted
with anything.
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EXERCISES

What are the two types of murakkab? Explain using

examples.
What is the definition of insha? Provide an example.

Determine whether the following words are ism, kalimah

or adat —

» Do not laugh! | E

» Thic| &3]

» From the school | 5.:3.111:,:

» Zayd is a scholar I‘&LE- X5

» On the roof | cln.’JlJ}—

» A gnostic wor;uan | ii",wl Ef}h

» If only youth would recurn | 333 oy
» Do you have Al-Mantiq Al-Jilani? | g kil e
» Prehaps Mantiq is casy | Jg,iéjai! J&j :
» Bakr was given a Dirham | G835 ;ﬁ_’,h;f

What is a murakkab raqiyidi? Provide an example.
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SECTION 2
IMPORTANT TERMS
JAWHAR [SUBSTANCE] — indcpcndcnt]_\' existent,
‘ARAD [ACCIDENT] — dependently existent.

- .
AL-AB’AD AL-THALATHA — the three dimensions; tl [height]
‘ard [widch] and ‘umugq [depth]. '

QABIL AL-AB’AD AL-THALATHAH — one who possesses the three
dimensions.

JISM/JISM MUTLAQ — that jawhar which possesses the three

dimension.

NAFS NATIQAH — that jawhar which does not possess the three

dimensions and manages the body.

JjisM NAMI — that jism which has the ability to grow.

JAMAD — that jism which does not have the ability to grow.
HASSAS — the one who possesses the hawas khamsah zhahira (the
five senses).

MUTAHARRIK BI AL-TRADAH — the one who movés out of choice.
NATIQ — the one who possesses the rational faculty.

SAHIL — the one who neighs.

NAHIQ — the one who brays.

NABIH — the one who barks.

MUFTARIS — the one who tears apart.
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; the one who is a jawhar, jism nam, hassas and
N —
HAYAWA .
,;lutahaﬁik bi al-iradah.
[rree] — that which is a jawhar and a jism nami, but not
SHAIAR E
2 hassas-

.iwve| — the one who is a hayawan and a narig.
A MAN BLI]\G] the one w s a hay !
INSAN [HU

%y IHORSEI __ the one who is a hayawan and a sahil.
FAR

SAD [LiON] — the one who is a hayawan and a muftaris.
A : ¢

(AR [DONKEY] — the one who is a hayawan and a nahig.

HIN
kLB [DOG] — The one who is a hayawan and a nabih.
AJNAS AL-ARBA’AH
Tartib Ajnas
Jins ‘Ali Jawhar
Jins Mutawiasit Jism Mutlaq
Jins Mutawasit Jism Nami
Jins Safil Hayawan
ANAWA’ AL-ARBA’AH
Tartib Anwa’
Naw’ ‘Ali Insan
Naw’ Mutawasit Hayawan
Naw’ Mutawasit Jism Nami
Naw’ Safil Jism Mutlaq
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LESSON 1
MAFHUM

DEFINIT . g
FINITION OF MAFHUM — that which is in the mind'

MAFHUM is of two types —

KULLI lUN{VERSAl. CONCEPT| — that mafhim which has
many members® [afrad]? e.g. Insan

JUZ'T [CONCRETE DIVISIVE CONCEPT] — that mafhim
which only has one member e.g. Zayds and this book ¢

KULLI is of six types with regards to the existence and non-
existence of its members —

1. That kulli in which the existence of its members is
impossible e.g. A partner of Allah?

" In the form of a concept.

* When not bringing any secondary factors into consideration e.g. llah [god] is
a kulli, it can have many members. However, when we bring secondary factors
into consideration i.e. the proof of there only being one God, this will no longer
remain a kulli. Rather, it will become a juz't. Therefore, the non-consideration of
secondary factors is necessary.

3 A member of a kullf is also known as juz’f idafi.

4 The word “insan” means hayawan natiq [rational living being]. ‘Therefore, every
hayawan natiq can be referred to as insan e.g. Zayd, ‘Amr, Bakr and Khalid etc.

5 The word “Zayd” means hayawan natiq ma’ al-tashakkhus. Tashakkus refers to
five things: complexion, behaviour, height, stature and facial features. .On’c r'nﬂy
argue that there are many people named Zayd so how can 1l:is be n!uzﬁ lh;
answer is that although many people share the name “Zayd”, fuch Luyd' wl

differ in terms of tashakkus which makes cach Zayd a unique individual, a juz.
6 When we say “this book” it refers to a spcciﬁc book. Therefore, this will be a
juz'i. As for “book, this is a kullt. .
7 «parener of Allah” is such a mafham which can “rationally” have more than ©
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That kulli in which the existence of its members is
2

ossible, but ic has no members ¢.g. ‘Anga.’
P )
3. That kulli in which the existence of its members is

however, it only has one member and the existence of

Possiblc.

. oo i 13
her members is impossible e.g. wajib al-wujud.
ot
4 That kulli in which the existence of its members is
sible, however, it only has one member and the existence of
possible,

other members is possible e.g. the Sun

5. That kulli of which many members exist and they are

murandht (limited] e.g. the sab’ sayyarah [the seven planets].*

6. That kulli of which many members exist and they are
ghayr mucanahi [unlimited] e.g. the humans. ’

member. However, the existence of those members is impossible as Allah is One
and has no partners.

UThis is a bird which has two wings; one in the east and one in the west. Until
now it does not exist (i.e. has no members). However, its existence is possible.

* Wajib al-wujid refers to the one whose existence is necessary. Now it is
“racionally” possible for this to have many members. However, we see that only
Allah is wajib al-wujid and for anyone else to be wajib al-wujud is impossible as
this would entail shirk.

’Ratiomlly there can be more than one sun. However, we see that there is only
one sun. The existence of another sun is possible.

* According to the Philosophers there are only seven planets. They are: Shams
[Sun], Qamar [Moon|, Mirrikh [Mars|, Zuharah [Venus|, Zuhal [Saturn], ‘Urarid
[Mercury] and Musheari [Jupiter]. These all exist and are limited as we know they
are seven in number.

5 Human beings exist. However, they are unlimited in the sense that we cannot
fix a number for how many members there are. This is because every second
there are many new members and every second there are members which cease

to exist, P o g . X
st. They are not unlimited in the sense chat they've always existed and will
always will exist,
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EXERCISES

What is the definition of a kullp Provide an example

Why must secondary factors not be taken into
consideration when dctcrmining whether somcthing isa
kullt or juzr? Explain using an example,

Determine whether the following words are kulli or juz’t

kullt, state which of the six types it belongs to —
» This house | 22113a
» Pen | }h
» Khalid | =
» Living being | :n;.;;
» That city | 1 A

:
» My mum | ‘4l

'Y
» Father | 2
o t. o,
» Logician | Jak=
e 2 7
» Madina | 551 &4
State briefly the types of a kulli with regards to the
existence and non-existence of its members. Provide

examples for each.
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LESSON 2
AL-NISAB AL-ARBA’AH

 is of four types with regards toits relationship with another
KULLI i
fulli —

MUTASAWIYAN [EQUIVALENT] — two kulli which have the
. .
same members ¢.g. Natiq and insan.

MUTABAYINAN [NON-EQUIVALENT] — two kulli which

3 2
have completely different members e.g. Insan and faras.

A'AM AKHAS MUTLAQ IMORE GENERAL AND MORE
SPECIFIC WITHOUT EXCEPTION] — two kullts from which one has
all the members of the other, however, the other does not have all

the members of the first e.g. Insan and hayawan.?

"i.e. every member of ndriq is a member of insan and every member of insan is a
member of nariq. This is because only an insan is a nariq. Therefore, every narig
is an insan.
*ic. no member of insan is a member of faras and no member of faras is a
member of insan. This is because insan refers to a hayawan natiq and faras refers
to a hayawan sahil which are two complczcl_v different entities.
Vie. every insan is a hayawan. However, not every hayawan is an insan. This
is because a non-insan can also be a hayawan c.g. Faras. In this hayawan is ‘am
IS"“."a” asithas more members and insan is khas [specific] as it has less members.
In ““"" akhas mutlaq there are two scenarios: one in which there is an individual
w]}:’ 'S 3 member of both i.e. 2 member of insan and hayawan, and another in
rldlii}:d:‘]‘ :::li}s’ a n]u‘mlwr of the ‘am (baynwa’rx) c.g. Faras. There cannot be an
the by mcmb:n _yfnhmc’-mbcr of the lea.y (n-uﬁn) .bcc:lusc every mcmbf‘r of
he mus; bt mcmbf o ; c amA_Thcrcforc, if an individual is a member of insan
MUt be 4 e, cr ‘0 hayawan also. However, not every member of hayawan
er of insan,
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g

A S
. ‘AM AKHAS MIN WAJH [MORE GENERAL A
“CIFIC FROM A PERSPECTIVE] — two kulli
one has some members of the other

> ND Mogg,
from which each
e.g. White and hayawan.!
N'OTE — These are four relationships — Tasswi
Khusus Mutlag and *Umam Khusus Min Wajh: '
al-nisab al-arba’ah [the four relationships). *

Tabayun, ‘Umgy,

These are known

SR E———
11 e. some members of white (i.e. things which are white) are hayawan and some
members of hayawan are white. Not everything which is white is a hayawan e,
white paper, and not every hayawan is white c.g black dog. In this white is ‘am
as it has more members (i.c hayawan and non-hayawan) and hayawan is khas as it
has less members. In aam akhas min wajh there are three scenarios: one in which
there is an individual who is a member of both e.g. a white dog. Another in
which one is only a member of the am (white) e.g. white paper and one in which
one is only a member of the khas (hayawan) e.g. black dog.

2 When examining any two kulli, one of these four relationships will be found.
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EXERCISES

che definition of mutabayinan? Explain using an

What is
example.

What is the defi
using an example.

Determine the nisbah in the following examples —
» Pen and pencil | PP &5 s AT

A A

* .
» Muslim and human | oLl s

nition of alam akhas min wajh? Explain

» Living being and lion | 221315
» Ism fail and £l | Jel 3 Je@ o2y

» Stone and jamad (rargese

Is ic possible for two kulli to have more than one nisbah

(relationship) between them?
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LESSON 3
TYPES OF KULLI

KULLI is of fiv, ' wi i
f five types' with regards to its members —

JINS [GENUS| — that kulli which is a part of the hagiqah

[r-cnliry] of its members and is used for members which hay
different realities [mukhralifal—baqd'iq] e.g. Hayawan? ‘

NAW [SPECIES] — that kulli which is equivalent to the
hagigah of its members and is used for members which have the
same reality [mutrafiq al-hagaiq) e.g. Insan.3 4

FASL [DIFFERENTIA] — that kulli which is a part of the
hagigah of its members and creates a distinction between one naw’
and the rest e.g. Nariq.’

" These are known as al-kulliyat al-khamsah.

* The members of hayawan are insan, faras, asad ctc. The hagigah (reality) of insan
is hayawan nariq and the hagiqah of faras is hayawan sahil. Hayawan is a part of
the hagigah of both insan and faras and insan and faras are two different hagigah.
Therefore, hayawan is a kulli jins.

3 The members of insan (hayawan natiq) are Zayd, ‘Amr, Bakr ect. The hagiqah of
Zayd is hayawan natiq (ma al-tashakkus) and the the haqiqah of ‘Amr is hayawan
nariq (ma al-tashakkus). Insan (hayawan narig) is cquivalent to the hagigah of both
Zayd and ‘Amr. Therefore, insan is a kullt naw’.

4 The members of a kulli jins (hayawan) which have different hagigah i.c. insan
and faras, are all kulli naw”. ¢.g. Insan is a kulli naw’ and faras is a kull naw’ etc.

5 The hagigah of all the members of hayawan consists of “hayawan”. E.g. Insan
(hagiqah is hayawan nariq) and faras (hagiqah is hayawan sahil) ete. Therefore, jins
is the factor of similarity i.c. it shows the similarity between two haqiqah e.g.
the similarity between insan and faras is that they are both hayawan. Now, we
also require l factor of differentiation i.c. something which shows the difference
between two hagiqah. Fasl is the factor of differentiation e.g. Insan and faras

inedn is 2 \qwdn ndtig, “natiq”
are both hayawan. However, when we say that insan is a hayawan narig, “natiq
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HASSAH [PARTICULAR ACCIDENT] — that kulli which is
- ¢ hagiqah of its members and is specific to one naw’

fth
pot 3 PArt © ¢ who laughs]

L n
o g, Dahik ¢he ©
RAD ‘AM [COMMON ACCIDENT| — that kulli which is
ARAD ) : .
 of the hagiqah of its members and is not specific to one
not 4 Par ’

' €& Mashi [che one who walks].

Ui is of owo types with regards to being a part of the hagigah of
KUL

its members of not —
KULLT ZATT — chat kulli which is not a part of the hagigah

of its members ¢.g: Jins, naw’ and fasl.?

KULLT ‘ARADT — that kulli which is not a part of the
hagiqah of its members e.g. Khassah and ‘arad ‘am.

differentiates insan from faras as only an insan is a nariq. Also when we say that
faras is a hayawan sahil, “sahil” differentiates faras from insan as only a faras is a
sahil. Both natiq and sahil are a part of the hagigah and differentiate insan and
faras from each other. Therefore, they are both kulli fasl.

' Dahik is specific to insan i.c. only humans laugh, and is not a part of the hagigah
of insan (hayawan narig) i.c. it is not a part of it. Therefore, dahik is a kulli khassah.
* Mashi is not specific to one naw’ c.g. Insan is a mashi as well as faras and these
.arc wo completely different naw’. Also, this is not a part of the hagigah of both
insan (hayawan natiq) and faras (hayawan sahil) i.c. its not a part of it. Therefore,
mashi is a kulli ‘arad ‘am.

3 Jins and fasl are a part of the hagigah of their members and naw’ is equivalent

to the hagi i .
2 hagigah of its members. Therefore, whether they are a part or equivalent
0 the hagi ; .

haqigah of their members, they are not outside it.
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EXERCISES

Explain in detail any two of the al-
using examples,

kulliyar al-khamsa},

What is the definition of kull; ‘aradi? P

rovide two
examples.

[‘)ercrmine which type of al-kulliyat al-khamsal the
following examples belong to and whether they are kyjj;
zaet or kullt ‘aradi — :
> bldizs g

4 s

>
> Gl

> a0 Gl

In the hagigah of an individual whar use is there of the jins

and fasl?
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LESSON 4
TYPES OF JINS

jins is of ewo EYPes —
JINS QARIB [NEAR GENUS| — that kulli which al\,vzys
s the answer to a question regarding any two hagigah (from
occel::s:; using ma huma " (What are they?) e.g. Hayawan for insan
ag

JINS BA'ID [REMOTE GENUS| — thatkulliwhich occasionally
urs as the answer to a question regarding any two hagigah (from
occ

"In this case ma huma is used to determine the factor which unites the two
hagigah mentioned i.c. if we question regarding insan and faras using ma huma,
we want to know “what is similar berween insan and faras?”

* Some of the most famous members of hayawan are: insan (human), faras
(horse), ghanam (sheep), bagar (cow), ibil (camel), fil (elephant), asad (lion) and
himar (donkey). Now, if we say al-insan wa al-faras ma huma (What are a human
and a horse?), the answer will be hayawan. 1f we say al-insan wa al-ghanam ma
huma, the answer will be hayawan and if we say al-ghanam wa al-bagar ma huma
the answer will be hayawan and so on i.c. if we take any two haql'qah (i.e. insan,
faras exc) from the members of a kullt jins (in chis case hayawan) and question
Wgarding them using ma huma, the answer will always be hayawan. Therefore,
weknow thae hayawan is the jins garib of insan, faras etc. In other words, the jins

which is rj See di i i .
his right at the bottom. [See dmgmm in the important terms of section 2].
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a genus usi T ®
g ) smg ma huma C.g. ,lSm nami fo insan $a
“NS is 01 re wi T S ()ldCl 3
[h ce types l[h egards o it:

JINS ‘ALI [HIGHER GENUS

- . | — that jins bel i
is another jins, however, there is n J oW which ther,

ealis bronas e e 0 jins above it e.g. Jawhay + This

e ————
Iy,
Jism nami is a kulli jins. Its members are the same as hayawan wi
of shajar (tree). Now from its members if we take i ! Vy‘"“‘ﬂ with an addijo,
st et s (s i human:n&dmsan -:|7nd shajar and say al-
jism nami. If we say al-faras wa al-shajar ma huma ha e (he- answer will be
e e 1 et it um, the answer will again be jism
Brrer, e take insan and faras (which are boch members of jism nami
fmd su:y al-insan wa al-faras ma huma, the answer will be hayawan, not jism mim“)
Therefore, we know that jism nami is such a kullf jins which occasionall om'l""
as the answer regarding any two of its members using ma huma and thztyir is hrs
jins ba’id of insan, faras and all the other members of hayawan. -
* Note: Insan is a member of hayawan. Hayawan is what creates similarity
between insan and all its other members [e.g. faras, asad, himar|. Therefo ;
hayawan is the jins qarib of insan. Hayawan is a member of jism mim: Jism miml“i:s'
what creates similarity between hayawan and all its other members [e.g. Shajar].
Therefore, jism nami is the jins garib of hayawan. Jism nami is a member of jism
mutlag. Jism mutlag is what creates similarity between jism nami and all its other
members [e.g. Jamad). Therefore, jism mutlaq is the jins qarib of jism nami. fism
mutlaq is a member of jawhar. Jawhar is what creates similarity between jism
mutlag and all its other members [e.g. Nafs natigah). Therefore, jawhar is the jins
er knowing the jins qarib of all the anwa’ (hagigi and
will be its jins garib and will
he jins qarib of jism

qarib of jism muglag. Now, aft
idafi, it should be known that the jins qarib of a naw’
be a jins ba'id for all the anwa’ lhagigi and idafi] below it e.g. t
mutlaq is jawhar. Therefore, this will be a jins ba'id for jism nami, hayawan and
insan etc. (This will be clear after studying Lesson 5.)

3 Hayawan is the jins of insan, faras etc. Jism nami is the
m the top, the order of the ajnas (plurnl of jins) i

jins of hayawan etc.
Srarting fro s as follows: Jawhar,
Starting

n mutlaq, jism nami and then hayawan.

jisn
howev

is ji : is no jins above it.
4 Below jawhar chere is jism mutlag, er, there is no jins a
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[LOWER GENUS] — that jins above which there

AFIL ) !
jac chere is no jins below it e.g. Hayawan.'

her jins, however

js anot that jins which has

ssIT [MIDDLE GENUS| —

WA
NS MUTA . ;
l other jins above it ¢g. Jism

nami and jism
Jow it and an

J
4 jins be
mu,tl“q‘ .

1

Above hayawan there is jism nami, however, there is no jins below it.
2 . it 25

Above jism nami is jism mutlaq and below it is hayawan. Above jism mutlaq is

jawhar and below it is jism nami.

57



EXERCISES

Explain wha¢ a jins qarib is using an example
Define jins safil. Provide an example,

Determine whether the Fol]owing examples are j;

or jins ba'id — e
» Hayawan for asad

> Jism mutlaq for insan

» Jism nami for insan

» Hayawan for faras

» Jawhar for himar

Determine which type of jins the following examples are
in terms of order and provide a reason for your answer —

» Jism nami
» Jism mutlag
» Insan

» Hayawan

» Jawhar

58

LESSON 5
OF NAW' AND FASL

TYPES

es —
' is of two P S
NA  HAQIQT [ORIGINAL spECIES] — that kulli which is
NAW l;e hagiqah of its members and is used for members

equivalent ©© €
. he
which have ¢ _ .
W' IDAFI [APPENDED spECIES] — that hagigah which
dNAith another hagiqah and questioned regarding using ma
% Il be a kulli jins e.g. Insan* and hayawan?

same reality [mutcafiq al-haqa'’ig' e.g. Insan.

if adde

jumd, the answer Wi

; with regards to its order —
xaw' #is of three types g

v ALI [HIGHER SPECIES] — that naw’ below which

b i "ab it e.g. Jism
there is another naw’, however, there is no naw’ above it e.g.

mutlag”?
NAW' SAFIL [LOWER SPECIES] — that naw’ above which
. , . I
there is another naw’, however, there is no naw’ below it e.g. Insan.

This is also known as naw’ al-anwa’.

' As mentioned prcviousl_v.
*If we question regarding insan and faras using ma huma, the answer will be
hayawan which is a jins. Therefore, insan and faras are both naw’ idafi (as well as
naw’ hagigi).
}If we question regarding hayawan and shajar using ma huma, the answer will
be jism nam which is a jins. Therefore, hayawan and shajar are both naw’ idafti.
However, hayawdn is not a naw' buqiqi.
*Both naw’ hagigi and idafi are referred to here.
3 Below this is jism nami which is a naw’ idafi. Above it is jawhar which is neither
anaw’ hagigi nor a naw’ idafi.

Above this there is hayawan which is a naw’ idafi. However there is no naw’
below chis a5 those below insan are juz't, not kullt e.g Zayd, ‘Amr and Bakr etc.

59



—~g—

NAW' MUTAWASSIT [MIDDLE SPECIE
has another naw’ below it and a
"and hayawan. *

S~ tha naw’ whic
nother naw’ above it & fism ng
. mi

FASL is of two types —

FASL QARIB [NEAR DIFFERENTIA
creates a distinction between one naw’
Jins garib e.g. Natig for insan.}

I — that fad whig

and the rest in terms of the

' Above jism nami is jism mutlag which is a naw idafi and below jism nami i
hayawan which is also a naw’ idaft.

hich is a naw’ idafi and below it is insan which is

% Above hayawan is jism nami w
a naw’ haqigi. "
Jati . distinction between insan and all the other members whic -
3 Natig creates a distincti jroms . ]

garib (hayawan) i.c. Faras, i

imi insan i ms of the jins ;
similar to insan in ter j g

R L s
fil, asad and himar etc. Only insan is a natiq and so it

other afrad.
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i 2 :RENTIA] — that fasl which
L BAID [REMOTE DIFFE | f

S .

Fg: inction between one naw’ and the rest in terms of the

a distl
creates 1< for insan.'?

assas for insan.

ins ba'id e.g 1
}ms )
D e

! Hassds creates a distinction between insan and all the other members which
ar.c similar to insan only in terms of the jins ba'id (jism nami) which in this case
is only shajar. A shajar is not a hassas. All the other members of hassas are also
members of hayawan. Therefore, they are also hassas. In other words, the fas!
which creates a distinction between one member and some (or even one in this
case) other members.

*Note: Insan is a member of hayawan. Natiq is what differentiates insan from all
the other members of hayawan [e.g. Faras, himar, asad etc]. Therefore, it is the
fasl qarib of insan. Hayawan is a member of jism nami (e.g. Shajar]. Hassas is what
differentiates hayawan from all the other members of jism nami. Therefore, it
is the fasl qarib of hayawan. Jism nami is a member of jism mutlag. Nami is what
differentiates jism nami from all the other members of jism mutlaq [e.g. Jamad].
Therefore, it is the fas] qarib of jism nami. Jism murlaq is a member of jawhar. Qabil
abad thalathah is whar differentiates jism mutlaq from all the other members of
Jawhar [e.g. Nafs natiqah). Therefore, it is the fasl qarib of jism mutlag. Now, after
k“OWing the fasl qarib of all the anwa’ [haqigi and idafil, it should be known that
the fasl qarib of a naw’ will be its fasl qarib and will be a fasl ba'id for all the anwa’
(kagigt and idafi] below it c.g. the fasl qarib of jism mutlaq is qabil ab'ad thalathah.

Rl  fasl batd for jism nami, hayawan and insan cte.
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bC[\\’

3.

EXERCISES
What is the de

finition of naw' ;

O naw’ idafi? Explain uei
example, il e
Think carefully and determine
cen naw’ haqigi and naw’ idaft.
Determine which type of naw’ the

i terms of order and provide

which nishal i foun

following examples qre

areason “0[‘ Your answer —

» Hayawan
» Fars

» Jism nami
» Insan

» Jawhar

» Jism mutlag
» Asad

Determine whether the following examples are fasl qarib
or ba'id —

» Natig for insan

» Qabil ab’ad thalachah for jism namt
w Nami for jism nami

» Nami for insan

» Hassas for asad

» Qabil ablad thalathah for himar

» Nami for kalb

» Hassas for hayawan
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LESSON 6
TYPES OF KULLT ‘ARADI

: i'is of two types —
KULLI ‘AMI.)I 1 y

(ARAD LAZIM [NECESSARY ACCIDENT| — thac kulli ‘aradi
A 5 i

hich it is imPOSSiblC for it to part from the mahiyyah |entity].
in whic

(ARAD MUFARIQ [DISENGAGING ACCIDENT| — that kullt
radiin whic'h it is possible for it to part from the mahiyyah.*
aradi
LAzIM is of three types —

LAZIM AL-MAHIYYAH [NECESSARY FOR THE ENTITY] —
chat lazim in which it is impossible for it to part from the mahiyyah,
(without taking the wujud dhihni and wujud khariji in account) e.g.

being even for the number four. ?

LAZIM WUJUD AL-KHARIJI |[NECESSARY FOR THE
OUTWARD EXISTENCE| — that lazim in which it is impossible for
it to part from the thing in terms of its wujud khariji e.g. burning
for fire. *

et L e L
1 . . .

As mentioned previously an ‘arad is dependently existent i.e. it depends on
somc(hing clse to exist.

2
Therefore, so as g1t 3 : : ;
efore, 50 as long as it is established with the mahiyyah it will be existent.

the mahiyyah it will cease to exist.

When it aparts from

3.
ie.whether the number four

iy is in the mind or otherwise, it will always be even.
erefore, being even is n

e when there o .CCCSSH'r_V for the entity of the number four.

Piccres a fre i, [“}‘“A lrc.(l;] reality) 'thcrc will be burning. However, if someone

interms of i“‘ ml'n . there will not be any burning, If there were burning
the wujad dhihni, the mind would also be on fire.
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LAZIM WUJUD AL-DHIHNI

EXISTENCE] [NECEss

— that lazim i .
n which it s
from the thing in 4 hicis i
gin terms of its w
word insan. *

ARY FOR THE
e mpossible for i,
ujud dhihni e.g. being 4 kulh‘K

NT, AL
O parg

f()r [ht

‘
ARAD MUFARIQ is of two types —

QABIL AL-ZAWAL [CEASING] —

occasionally parts from its mlarad e th
fear. * ¢

‘ ;

that ‘arad mufariq which

¢ paleness of someone
n

| GHAYR QABIL AL-ZAWAL [NON-CEASING]
mufarig which never parts from its marud ¢ g move
£ me

celestial sphere (falak) 3

that ‘argg
nt for the

_—

" Being a kulli or juz't etc. are all mental judgements. ‘Therefore, being a kulliis
necessary in terms of wujd dhihni for the word insan, not the wujad kharijias it
does not exist externally.

2 \When someone is struck with fear, their face turns pale. However, as the fear
An insan turns pale when in the state
s members. Therefore, palenessis

a kulli ‘aradh. In chis example paleness is the ‘arad and the person is the ma'nud
from the celestial sphere. However
his example

deteriorates the paleness also fades away.

of fear and paleness is outside the hagigah of it

3 qt is possible for movement to part

i i 5, its ement is stant. In ¢
according to the Philosophers, its movement is constant.

g P
movement is the ‘arad and the celestial sphere is the ma'rud.
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JU
_ chat mafhﬂ

__ thac mafham whi
gcncm] (al-akhas rah

21is of two PEs —

HAQIQT [ORIGINA
m which only has one member ' e.g. Zayd.

21 L CONCRETE DIVISIVE CONCEPT]
juz

¢ [APPENDED CONCRETE DIVISIVE CONCEPT]
ch is more specific and is below something more

¢ al-a'am] e.g. Insan in relation to hayawan.*

juz'l IDA

1 .
As mentioned previously.
i b
Insan is akhas as it h:
; ) khas as it has less members than hayawan (since it includes only
umans), whereas hayawan is a’ i ’ ’
s , whereas hayawan is alam as it has more members than insan (since
it includes ans : X
i :um.\ns and other beasts such as himar, faras etc.) Insan is below
hayawan. Therefore, insan is a j | ; ‘ he
¢, ins. 5 2 2t idafi 3
san is a juzT idaft. In other words, the member of any

kulh‘ is a juz’t idafs
juztidafi c.g P, B )
Haya dafi e.g. Insan is a2 member of hayawan. Therefore, it is a juzT idaft.

wan is a member of jis —— -
mber of jism nami. Therefore, it is also a juz¥ idafi etc
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EXERCISES
What is the definition of ‘arad lazim? p
After discngaging from the mahi

yyah what happen
P . . s $toan
arad mufarigq? Provide a reason for your answer.

Explain any one of the three types of lazim using an
example.

What is a juzt idafi also known as?

Determine which type of lazim the following examples
are —

» Light for the sun

» Being a juz’t for the word Zayd

» Being odd for the number three

» Being wajib al-wujud for Allah

Determine whether the following examples are qabil al-

zawal or ghayr qabil al-zawal—
» Laughter

» Being All-Powerful for Allah

» Sorrow
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Tovi
ide an example.

LESSON 7
TYPES OF MU'ARRIF

F Arranged knowledge in the form of rasawwur e.g.
MUARRIE =

Hayawan narg-

H our types —
MUARRIF i of four typ

HAD TAM [THE COMPLETE TERM| — that muarrif which

ists of the jins qarib and the fasl qarib e.g. Hayawan natig for
cons

insan."

HAD NAQIS [THE DEFICIENT TERM] — that muarrif which
consists of the jins ba'id and the fasl qarib or just the fasl garib e.g.
Jism natiq or just nariq for insan.*

RASM TAM [THE COMPLETE DESCRIPTION] — that muarrif
which consists of the jins garib and the khassah e.g. Hayawan dahik

for insan.

RASM NAQIS [THE DEFICIENT DESCRIPTION| — that
muarrif which consists of the jins ba’id and khassah or just the
khssah e.g. Jism dahik or just dahik for insan. *

"If we define insin using hayawan natiq, this will be its had tam as hayawan is its
jins qarib and nariq is its fasl qarib.
2 o . I3
If we define insan using jism naig, this will be its had nagis as jism is its jins
ba'idd and narig is ics fasl qarib. If we define it using nariq only then this will also
be hag nagis as nariq is is fasl qarib.
3 g e o
. lfﬂwe define insan using hayawan dahik, this will be its rasm tam as hayawan is
16 jins qarib and dahik is ics khassah.
fisi ‘ X
If we define insan using jism dahik,
l::'d and dahik is jcs khassah.
Tasm nagis as dahik is ics kh

this will be its rasm nagis as jism is its jins
If we define it using dahik only then this will also
d_s;ah.
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N —

OTI‘; Only fasl garib or khassah can be used
provide complete distinction from others wh 1
deﬁning something. TRV

n th
¢ above 45y, EXERCISES

his necessary y, .
£n s the definition of had tam? Provide an example.

What i
,  Whatis the definition of rasm nagis? Provide an example.
Determine which type of muarrif the following examples
are —

» Masht for insan

» Hayawan nabih for kalb

» Sahil for faras

» Hassas for hayawan

» Hayawan nahiq for himar

» Muftaris for asad

» Nami for Jism Nami

» Jawhar sahil for faras

» Nami for insan
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SECTION 3

LESSON 1
QADIYYAH

s OF QADIYYAH ' [PROPOSITIONI
i iz
n which the speaker can be attributed with .

DEFINITION
— thar murakkal ¢4,
uth or falsehoog g

AT

=635
“Zayd is standing”

QADIYYAH is of three types —

1. QADIYYAH HAMLIYYAH [ATTRIBUTIVE PROPOSITION]
— that gadiyyah in which the second part is established for the
firsc part or it is negated from it, e.g

s 2*f%hez - 2%ez
a5 56 WS
“Zayd is standing or Zayd is not standing” *
NOTE — The first part is known as the mawdw’ [subject], the second
is known as the mahmaul [areribute] and the word which links the
mawdit’ and the mahmal is known the the rabitah [link].3

' As mentioned previously.

have established ga'imunn (the secon
in we have negated qa'imunn from Zayd.
iya” e.g- zaydunn

d P;]r() for Zz)d

% In zaydunn qzi’imunn we
(the first pard). In zaydunn laysa bi qa’im
d in Arabic its the word “uwa/h

3 In English its the word “is” an J b
¥ huwa is the rabitah and qa‘imunn i €

huwa qa'‘imunn. Zayd is the mawdi’,

mahmil.

HAMLIYYAH i of two types with regards to its
AH B

™
rclatiO"Sh'P -

DIYYAH HAMLIYYAH MUJABAH [POSITIVE
AD : ; . . .
Otr'lvl—: pROPOSITION] — that qgadiyyah hamliyyah in which
BU

ATTRI has been established for the first part, e.g.

the second part
Yos

"’,;Li £
“Zayd is standing”

HAMLIYYAH SALIBAH |NEGATIVE

QADIYYAH
t10N] — that qadiyyah hamliyyah in which

ATTRIBUT]VE PROPOSI
the second part has been negated from the first pare, e.g.
Z sef{tes
r'iu’iu-:-’ )

“Zayd is not standing”
QADIYYAH HAMLIYYAH is of two types with regards to the rabitah

QADIYYAH HAMLIYYAH THUNAIYYAH — that gadiyyah
hamliyyah in which the rabitah has not been mentioned, e.g.

‘i;li x5
“Zayd is standing”

QADIYYAH HAMLIYYA THULATHIYYAH — that qadiyyah
hamliyyah in which the rabitah has been mentioned, e.g.
PRV E
ﬁb AL
“Zayd is standing” *
\
1.
ie. whether the mahmil has been

2
Inagadiyyah hamliyyah miujabah

established for the mawdit’ or negated from it.

the rabitah will be huwa/hiya and in a qadiyyah
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2. QADIYYAY

: SH .
CONDITION ARTIYYAH My,

. A‘\L I’ROPOSITION]
ection [iecisal) berw

s . SILAH |CON|UN
i at qadiyyah iy, which
1S tWo parts or there "

CTivg
- CTeisy
NOTE <= The isn'tg CO"“CCtion

firs i
ISEpart is known g the

is k 4
known as the tali. mdllm and eeond
CCon,
ADIYY
QADIYYAH SHARTIVYAN MUTTASILAY

regards to its relationship ' — s e
%[')IYYAH S (Y.

[pOS'TlVE iz S HfRTl\\AH MUTTASILAH MUjAp
i : , y NCTIVE CONDITIONAL PROPOSITIO I »
adryy S Lyy i «

qadiyyah shartiyyah mutcasilah in which there i T

Cre 1s a connectiop *

hamliyyah salibah it will be laysa etc.
i\‘;m Qadiyyah hamliyyah thunaiyyah do not exist in the English language. Thi
1S Decause a sentence - z i IS
i a sentence (qddl_\'_\'ah [mmhyyah) would not make sense wi(hiux “f
1.
. ‘;C whether there is a connection between the mugaddam and tali or not.
There can be a connection in many ways. Firstly, in the case where the
mugaddam is an “illah (cause) for the cali e.g. In kanarish shamsu taliatan fan
naharu mawjudin (If the sun is risen, day time will be present.) in this example
the rising of the sun (mugaddam) is an “illah for the presence of day time (cali).
Secondly, in the case where the zali is an ‘illah for the mugaddam e.g. In kanan
naharu mawjudan fa al-shamsu caliarunn (1f day cime is present, the sun is risen).
In this cxnmplu again the rising of the sun (cali) is an ‘illah for the presence of
day time (mugaddam). Thirdly, in the case where a third thing is the ‘illah for
both the mugaddam and the cali e.g. In kanal ‘alamu mudian fa al-naharu mawjidin
(If the world is enlightening, day time is present). In this the llah for both [hf
of the world (muqaddam) and the presence of day time (cali) s vl

) as these two will on
here the understan:

enlightening
the rising of the sun
this is in the case W
ndant upon the other e.g. In kana
i (If Zayd is the father of Bakr, .
" fact that Zayd is the father of Bakr \\ic
dérsmnd the fact that Bakr is

ly take place once the sun has
. ding of the both the
zaydunn aban li
Baker will be his

al-shams (
risen. Finally, radayuf
addam and the rali is depe

bakrunn ibnann lah
derstand the
Zayd's son and to un

mugq
bakrinn kana
son) in this example to un

must understand that Bakr is

72

qaddam and the aali, e.g-

erwe g I v
> ;};;Q;JUZQQLLL}...‘JI;ALSQA
f . . »1
«[f che sun is risen, da_v time will be present
MUTTASILAH  SALIBAH

SHARTIYYAH
ADIYYAH : =
L'CoNlUNCTWH CONDITIONAL pROPOSITION] — that
IVE X 3 : i
|N£GAT‘ shartfyy“h nmtra_silah in which there is no connection
svah v -
qadiyy o mugaddam and the cali, e.g.

betwffn [h
e e 1200 Y B
¢ is not the case that when the sun has risen, the night will be
“e1s =
present ?
IARTIYYAH MUNFASILAH [DISJUNCTIVE
— that gadiyyah in which there is

the mugaddam and the cali or there

3. QADIYYAH SE
CONDITIONAL PROPOSITION]
a disjunction [infisal] between
st a disjunction berween them.

QADIYYAH SHARTIYYAH MUNFASILAH is of two types with

regards to its relationship * —

the son of Zayd we must understand that Zayd is his father.
: 3 ;

e g L5 .

IntT};:s example al-shams galiatunn is the mugaddam and al-nahar mawjud is the
faii. The connection between th is of 1

; ¢ two is of the first kind i 3 i
S of the first kind i.e. the mugaddam is an

2
In this
example the mugad i
qaddam is al-shams tali'aca ii
o ' s ( un and the -
"hmwjudun. There is absolutel vslym Id)vh’
the presence of nj
of night time. N
ght time. Note: The other words in the sentence are extras in

the sense hat he ar dd
U they 3

1i‘ ; are not part of the mugada I
¢ whet} cT [hcrc isa disiun .

'y no connection between the rising of the sun and

e 1 > 7
tion between the muqaddam and ali or not.
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QADIYY 5
AH bHARTlYYAH MUNI-‘ASIL
SILAH

[POSITIVE g
DISJUNCTIVE \
qadi)’)uh \‘har[,] CTIVE CONDITIONAL PROPOS] i
(detachme )’ll)_vah munfasilah in which there 5. -
chment etwee e is ) {
n the mllqadd IR
am and the i o
L L‘.g.
2 frecigiaa, <y
BLN) c_,)blb-b\]“.:u
This number is cither even or odd”!
QADIYYAH  SHARTIYYAH
I MUNFASILAH SALIBAY

[NEGATIVE 5
DISJUNCTIVE CONDITIONAL PROPOSITION]

qadiyyah shar.ri_yyah munfasilah in which ther
R . e
between the mugaddam and the wali e g
L e,

: tha
1s not a disjunction
R B ST 25 e e B g

U te b 1
It is absolutely not the case that this number is cither even or i
or 1t

splits into two equal pares” ?

" In this example the mugaddam is hadha al-adad zawjunn and the aliis hadha al-

‘adad fardunn. N.B. the cali has be shortened to be more concise (i.c. aw fardunn).

There is a disjunction berween the two as one number will cither be odd or even

it cannot be both nor can it be neither.

% In this example the mugaddam is hadha al-'adad zawjunn an
n. There is no disjunction
ac number which splits into t+0
number.

d the calt is hadhaal-
‘adad mungasimunn bi mutasawiyay berween the two as
en number is th
h splits into two cqual parts is an even
both zawj and mugqasim bi mucasawiyayn ac the
n between the muqaddam

they are the same thing. An ev
equal parts and a number whic
Therefore one number can be
same time which proves that there is no disjunctio

and the ali.
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EXERCISES
What is the definition of qadiyyah hamliyyah? Provide
an Cxamplf.

Amrunn huwa ghaniyyunn (‘Amr is rich). What is each

g part of this sentence known as?

What is a qadiyyah hamliyyah known as if the rabitah is
4 mentioned in ic?
4 Determine whether the following example are qadiyyah

hamliyyah miujabah or salibah —

» Bakr is ignorant | :Lgl» K

» Khilid is on the ground | gé}gll J}. _'gl,

» The man is not rich | :_,;.i‘_;.jj_;f_h

» The book is beneficial | 1,55 e

» The student is not clever | ;;;_:J_j vl

» The sky is above us | &3 221

» The universe is not infinitely pre-existent | c__..};i J‘.j‘;w|
» The house is clean | il E2JI

» al-Mantiq al-Jilani is not difficulc | “:"‘:“jg;-:ib,i_-{-‘ &1‘3’“

5.. Explain the two types of a qadiyyah shartiyyah munfasilah
using examples. .

6 \X/hat 1S [llC LlL‘illH I < 2
tion of gaduy 1h S
V¢ (harllyyah Y”ul[asllah
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LESSON
TYPES
OF QADIYYAH P_IAMLIYYAH

%-” ’ is of fi
DIYYAH H' AhlLlYYAH 1S Of 'Oul [)’PL‘S Wl(h l'L‘ﬂgldﬁ toj
S Its muwdl'
4

ADIYY ‘
. 0\ AH HAMLIYYAH SHAKHsIyyAy [IND;
TTRIBUTIVE PROPOSITION]| — fh:ltqadiv VIDU,,

: cyie P vah hamliyyah iy o
the mawda’ is a specific individual [shakhs i ml)) in which
L yyan| c.g,

“Zayd is a writer!

QADIYYAH — HAMLIYYAH  TAB'IYYAH INATURAL
ATTRIBUTIVE PROPOSITION]| — that qadiyyah hamliyyah in which
the mawdi’ is a kulli and the hukm is in regards to its essence [dhar]
s

secd s
s oLy
“Insan is a kulli naw”*

QADIYYAH HAMLIYYAH !\iAl:l$0RA” IRESTRICTED
ATTRIBUTIVE PROPOSITION] — that gadiyyah hamliyyah in which
the mawdi’ is a kulii, che hukm is in regards to its members and

their quantity [kammiyyah] has been mentioned, e.g.
LA | 25
oly= Ll S

. AR
“All humans are living beings

P

is 2 : . is a specific individual.
" In this example the muwdu' is Zayd and he is a specihic

< with regards to the essence
o mawda’is insan and the hukm is with rLngd> t
not with rega .
ics members,
Jith regards o its membe

2 this example th
rcg;lrds to it being a kulls,
hukm is W

3 is CT 'Ib('f).
fd& to 1ts me
of insan i.e. with

3 In this example the mawdi’ is insan, the

76

H HAMLIYYAH MUHMALAH IINTERMEDIATE
IYYA 2

QAR  proPoSITION] — chat gadiyyah hamliyyah in which
ATTRII;UTI‘.' pullt, che hukm is in rcgards to its members and
> g /

- is
mawd“ i e sty
4 has not been mentioned, g

cheir quantity -
iz Ly

- S oty
“Humans are living beings”

H HAMLIYYAH MAHSURAH is of four types with regards
Al)lYYA 2 ) R
(Li[s quantity and relationship * —
(8}

QADIYYAH HAMLIYYAH  MAHSURAH  MUJABAH
. POSITIVE UNIVERSAL coNcCEPT] — that qadiyyah

oLLiYyAH [ : ;
3 arah in which the mahmal has been established for

hamliyyah mahs

all the members of the mawdi’ e.g.

not with regards to it being a kulli and the quantity has been mentioned i.e.
how many members is this hukm in relation to. In this case the establishment of
hayawan is for all the members of insan.
"Inthis example the mawdi’is insan, the hukm is with regards to its members, not
with regards to it being a kulli and the quantity has not been mentioned. In this
case it has not been mentioned for how many members of insan has Hayawan
been established. Has it been established for some members or all members?
One may say that we already know that hayawdan has been established for all
the members of insan, therefore, whether or not the quantity is mentioned, it
;:ould be qadiyyah mahstirah. The answer to this would be that a gadiyyah will
‘he":l'.:‘::ia[t :::Ilwlir:a‘h'lhlfr‘\‘ llcrms of: the Cfscnf‘c of the qmjli_y_ya}}. Therefore, if
A .Wh“hcr : :.xp icitly mentioned it will be mahsarah. 1f not, it will be
2, C
Le. whether the hukm i
mahmal js bcing establi

know the quantity or not.
s inrelation to all the members or some and whether the

shed for the mawda’ or negated from it
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b by &
“All humans are living bcings" 2

QADIYYAH  HAMLIYYAH

MAHSURAH
JUZIYYAH [pOSITIV

: E DIVISIVE CONCEPT]
bamllyyah mahsirah in which the mahmal has b

some members of the mawdi’ e.g.

MUJABAY
— that qadiyyah

cen established for

OIS oLy LA
“Someliving beings are humans” ?

QADIYYAH HAMLIYYAH MAHSURAH

" SALIBAH
KULLIYYAH [NEGATIVE UNIVERSAL CONCEPT| —

that qadiyyah
hamliyyah mahsurah in which the mahmal has been negated from al|
the members of the mawda’ e.g.

<%

Ao oY et SN
« o crama” 3
No human is a stone
QADIYYAH  HAMLIYYAH  MAHSURAH  SALIBAH
JUZ'IYYAH [NEGATIVE DIVISIVE CONCEPT| — that qadiyyah

hamliyyah mahsirah in which the mahmil has been negated from

some members of the mawdd’ e.g.

UIn this example hayawan is the mahmal and it has been established for all the

o o 2y
members of insan, the mawdd. .
H 17 B 1 cen
2 In this example insan is the mahmal and it has ccb
: livin
members of hayawan, the mawdi’. All humans are living

i i i uman.
a horse is also a living being but its not a h e
¢ has been negated from 2

established for some

cings but not all living

beings are humans as :
3 In this example hajar is the mahmal and i

e -7
members of insan, the mawdit’.
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AT

ni
«§ome humans are not horses

yYAH is of three types with regards to the
LI

QDIYYAH l:lAM e

existence of its mawatt: _ E
H HAMLIYYAH KHAR]]IYYAH [EX-TER .

o ;lTIONI — that qadiyyah hamliyyah in which

(o]
ATTRIBUTIVE PROP nally [Kharif (outside of the mind) and the

1 exists exter
7’ exists € ) :
e ":de en escablished in terms of its external existence, e.g.
¢
hukm has

zd: S
28 oLyl
: »2
“Humans are writers

QADIYYAH HAMLIYYAH DHIHNIYYAH [INTELLECTUAL

AFTRIBUTIVE pROPOSITION] — that gadiyyah hamliyyah in which
he maudd’ exists in the mind [dhihn] and the hukm has been
esuablished specifically in terms of its existence in the mind, e.g.

—e

" In this example faras is the mahmil and it has been negated from some members
of insan, the mawd’. Note: When we say “some humans are not horses” the
meaning which comes to mind that “some humans are horses then” this is known
asmafham mukhalif [opposite understanding|. Mafhiim mukhalif is not taken into
consideration in the speech of the Logicians. Therefore, one cannot say that the
qadiyyah “Ba'd al-insani laysa bi himarinn® is incorrect because not only some
humans are not horses, rather, all humans are not horses. This is because “some

humans are not horses™ is correct in its ess

have not dj i

- t discussed regarding them. Therefore, one cannot accuse us of anything,
though if we were to discuss them, the

also not horses,

ence. As for the remaining humans we

hukm would be the same i.e. they are

2
In this ¢
xam i@ is inca : .
eyl ple the mawdy’ is insan which exists externally (i.c. its members)
the hukm of insan bein

3 g a writer is also in term of its external existence not
tlie. Insan is 5 !

titer externally, not in the mind.
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98 Sy
“Insan is a kulli" *

QADIYYAH  HAMLIYYAH

T H 107
ATTRIBUTIVE  PROPOSITION] HAQIQIYYAH [LiTERy,

that gadi
diyyah  hamliyyah
d upon the mere iyyah in

0 its extern

which th ¢
¢ hukm has been establishe
existence of

tl ([~ ( y d § T its
1C mawdu
O S} gt ll ¢xisten
CC or j
|d Wlth ut spec If m 1ts

existence in the mind, g

E

ool
s
“Four is even” ?

ADIYYAH i
QApN HAMLIYYAH is of three types with regards to it havi
a harf salb? or not: - Ny

1. QADIYYAH HAMLIYYAH MA'DULAH IOBVERTED

A S -
ITK!BU TIVE PROPOSITION] — that qadiyyah hamliyyah in which
a harf salb [particle of negation] is a part of the mawdi’ or the

mahmul ¢.g.
4693

“Zayd is a non-scholar”*

JE——-

In this example the mawdi' is insan which exists in the mind (i.c. its essence,

kulli is also in terms of its mental

not members) and the hukm of it being a
ally as being a kulli

existence i.e. the word insan is a kulli in the mind, not extern

or juz'i etc are all mental judgements.
and the hukm of it being an even number

% In this cxumplc the mawdit’ is arba'ah
lly the number four will always be

is general ic. whether externally or menta
even.

3 i.c. the word la.

4 In this example the harf salb is part ©
s way because

hich is not a qadiyyah hamliyya

m). It is necessary €
ar”is the cranslation

h ma'dalah.

£ the mahmal (la ali

cranslate the examplein thi “Zaydis not aschol

of zaydunn laysa bi ‘aliminn w

8o

QADIYYMI I'_IAM L

[YYAH MA'DULAH i8 of three types —

that qadiyyah hamliyyah

- _MAWDU' —
'pULAH AL 3
% f the mawdit’ e.g-

adilah in which the harf salb is a part ©

S AN
_living being is an inanimate being”
AL-MAHMOL — that qadiyyah hamliyyah
¢ harf salb is a part of the mahmiil c.g.

“A non

MA'DULAH

madlah in which th
ey 3

uZﬂyd isa "On'SCholar"

MA'DOLAH AL-TARAFAYN — that qadiyyah hamliyyah
madalah in which the harf salb is a part of both the mawdi’ and the
mahmil ¢.g.

ey A
“A non-living being is a non-scholar”

2.
iy QADIYYAH HAMLIYYAH MUHASSALAH IUNOBVFRTFD
BUTIV : ‘
e E PRIOITOSITI()NI — that qadiyyah hamliyyah majabah
harf salb is not a part of the mawdit’ or the mahmiil e.g

Yo

. .
Zayd is a scholar” !

1
Illhisrxam s rf salb ar
p|(‘ th(‘l’C s no ha f alb 1
h K at all,
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3. QADIYYAH  HAMLIYYAH BASITAH
ATTRIBUTIVE PROPOSITION| — that qgadiyyah h;zmliyv
; ; J : hamliyyq
in which a harf salb is not a part of the mawdir or the maly

A& %5

ls'MPLE
h saliba
mil eg

“Zayd is not a scholar™ !

; it i 2 part of the
" [n this example although there is a harf salb i.. Laysa, 1t15 not ap

mawda’ or mahmil.
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EXERCISES

What is the definition of a qadiyyah hamliyyah tabiyyah?
at i

provide an example.

diyyah hamliyyah mahsirah using

i Explahl'r the types of a ga

examples. | |

What is the definition of a qadtyyah hamliyyah
¥ Fharijiyyah? provide an example. .
Decermine which type of qadiyyah hamliyyah the following

:;(zmplcs are. [Fmahstrah, state which type —

» Knowledge is beneficial | X ".j.g.ﬂ

s Khlid is lazy | 538 &

» The flower is beautiful | J.; }A:J!

» That city is large | %5 Ay s

» Some humans are polite | Z33 QL’J}H -
5. Determine whether the following examples are qadiyyah
hamliyyah ma'dalah, muhassalah or basitah. 1f ma'dilah, state
which type —

» Four is not odd | ;,4,‘_,_‘:....;\11

» Zayd is a non-horse | J. 3Y X5

» A non-living being is a non-human | oLy :HFMJI
» Bakr is ill | E,i.é S

» A non-human is not rational | 3bG Y Sl
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known ag the jihah, »
The
four Perspectives are

DARURAH [NECESsITY] —

mahmal for _ where the establis
£ the mawdi’ or its negac hment of the

ion from itis necessary, }
DAWAM [PERMANENCE|

: — where the establ;
e g stablishment of:
hmal for the mawda’ or its ne thc

gation from it is permanent.45

1.

i.c. the establis .
bt it e
) » ' qadiyyah will always have a maddah, however,
it will not always have a jihah as sometimes chere will not be a word in the
sentence which signifies the maddah.

3 In this it is impossible for the opposite to be established e.g. al-insan hayawin
In this example the establishment of hayawan for insan is necessary and its
negation from it is impossible.

e opposite to be established, although ic does not
is moving). In this example the
anent i.e. the celestial sphere is

4 In this it is possible for th
c.g. al-falak mutaharrikun (the celestial sphere

blishment of mucaharrik for falak is perm
possible for it to stop-

de berween darirah and da

site is pussiblc.

esta
constantly moving. However, it is
5 Once chis distinction has been ma s
ossible and in dawam the oppo it o
Rasulu Alimunn, e us of.

maddah is of darirah and when
£ knowledge for
senger of Allh
There

wim i.c. in darirah

the opposite is imp
for us to say Allahu
use when we say A

Alimunn and al- 45 some accus
llaha ‘Alimun in this the
¢ is of dawam i.c. the establishment ©
mpossible. As for the Mes .
hicis possible for it to be negr

is beca
we say al-Rasul Alimunn i
g . . . i
Allah is necessary and its ncgano]nhls

i altho
ics establishmentis permanent, ug

84

__ where the establishment of the

Tyl G
ossipt ris possd:)le.

wdit’ ot 1t negation from i
__ where the establishment of

. . 2
from it is 1mp0551ble.

IMKAN [P

mahm,zl for the m&
' ssBILITY]

ro

riNA 1M ] !
ml for the mawdi’ or 1ts negation
al fo

the mahm

4 HAMLIYYAH MUWAJJAHAH [DIRECTED
ol’oélTIONl __ that gadiyyah hamliyyah in which

of the relacion] has been mentioned, e.g.

METRE NI

QADIYYA
\‘ITKIBUTIVE PR
the jihah [perspective

«All humans are wWriters necessarily”?

HAMLIYYAH MUTLAQAH IABSOLUTE

QADIYYAH
— that gadiyyah hamliyyah in which

ATTRIBUTIVE PROPOSITION]
the jihah has not been mentioned, ¢.g.

is 2 major difference between the two. If only the accusers would study che
basics of Manrig. :

1 il . R
e.g{Zay-b:nn Alimun. It is possible that Zayd becomes a scholar and it is also
possible that he remains a non-scholar. e

1 R I ~

"::li;l.s:[ l:u‘:::‘_mi_bk for the mahmal to be established or negated from the

igmmc;g.;ls igmx:l{:tch:lx.mn.dlt is impossible for Allah to be artributed with

e is a ‘cﬁ‘ct and Allzh is free from all

S m?posmb!e for knowlcdgc o be negare
owledge is a defect and Allah is free Fromgnll

Vesee in the firse oy
: ample the esabl; g
mpossible and ; ablishment of the mahma &
ey m‘:n lln t:e second example jcs negation is imé mu‘lbfl.m ik
ple the s ossible.
“gnifies his jihgp h of the qadiyyah is daru
Jthah) has been Mentioned jc. b al d;;,:rih and
% g, ran.

defect. E.g. Allah
d from Allah as a

defects. Therefore,

the word which
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Ed
ol 9l;:lj§
“All huma :
ns are ]iving el
gs"!

OADIYYA
- H
MUWA”AHAH is OFtw
O types —

%DIYYAH MU

A WA
TTRIBUTIVE PROPOS JJAHAH BASTTAY

ITION] —

i SIm

consis . | PLE

ts of either tjab [establish DIRECTEy,
shm

h Muwajjahg, which

Negation), eg

that qadiyyq

. ent] or salb |
374l s ol

o T (PPN
“All humans are | ’ yl&ﬂﬁqy}é;;ﬂlﬁ &&bu‘jg
are livi i e
ing beings necessarily and ne |,
umans are g,
ne

nCCCSSarily" 2
QADIYYAH M
: MUW.
DIRECTED  ATTRI ANAHAH MURAKKABAH [co
minsaiiah ” BUTIVE PROPOSITION] — ¢} MPOUND
yjaha which consists of both 5jab and salb that  gadiyyah
alv e.g.

L—‘:‘BY’QG’EL’. L’o’ sozs .y e B2
—al c \J‘JN“)L‘!&E};}QL

MB . - y
y necessity, all humans move their fingers whilst writing

(However,) not forever”?

1 .

’ In thlrs example the maddah of the qadiyyah is also dariirah as it is necessary for
hayawan to be established for insan. However, the word which signifies this i.e.
bi al-dararah, has not been mentioned.

ijab (establishment) i.c. Hayawan has been

2 In the first example there is only
ple there is only salb (negation) ie.

established for insan and in the second exam
Hajar has been negated from insan.
3 In this example there is both ijab a
ma dama katibann consists of tjab i
for insan. As for la da’imann, this consist 0

that humans permanently move their fing
not writing, they do not pcrmnncntly move their fingers. T

of both ijab and salb.

nsaninn mutaharrik al-asabi’
has been established

¢ forever. This means
when

nd salb i.c. Kullu i
¢ Mutaharrik al-asabi’
f the salb i.c. no

ers whilst writing. However,
his way the ‘above

example consists
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EXERCISES

na qadiyyah be empty of;

[lowing tWO €2

\vhich of [hC fO
"1 1 o maddah?
- using examples.

four perspectivcs
i am?
difference berween darirah and dawam:

xample.

Explain the
What is the
E,xplain using an €
What is the definition ofa qadzyy

example. .
\What is the definition of 2 qadiyy

Provide an example.

ah mutlagah? Provide an

ah muwajjahah basitah?
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LESSON 4
TYPES OF QADIYYAH MUWAJJAHA BAS]
ITAy

QADIYYAH MUWAJJAHA BASITAH is of cight ty
) ypes —

DARURIYYAH MUTLAQAH [ABSOLUTE

— that qadiyyah muwajjahah in which the hukm ;
iy I hukm is
establishment of the mahmal for the mawda or i
s

it is necessary for as long as the esse

IMPERAT )
such thy the
negation fr,

nce [dhat] of the "mwd.;‘ri:

present e.g.'

TR R T L LT T T s
;ﬁgu}llw;‘é‘\! D,}alli,ol,?gugﬁgf,}in,
“All humans are living beings necessarily and necessarily no hum
) an

is a horse™ ?

DAIMAH MUTLAQAH [ABSOLUTE PERMANENT| —
that gadiyyah muwajjahah in which the hukm is such that the
establishment of the mahmil for the mawda’ or its negation fromit

is permanent for as long as the essence of the mawdi’is presenteg,
. e - e o
S N e 25 Y 130 5 8355 A 0t

“All the celestial spheres are moving permanently and permanently

no celestial sphere is stationary” 3
e
' Examples of both miijabah and salibah will be given.
% In the first example the establishment of hayawan for insan is ncccsszr_?' untl
the essence of insan is present i.c. the hukm is not dependant on any “‘T‘m
situation. Rather, whenever and wherever there is an insan, hayawdn will be
necessarily established for it. In the second example faras has been nt‘S"‘d ﬁ::

. . P : : ) ‘herever therei
insan until the essence of insan is present 1.¢. whenever and whert

insan, faras will be necessarily negated from it.

. . . s .
3 In the first example the establishment of mutaharrik for falak is pe
¢ i.c. the falak is pcrmancntb‘ moving:
ccond example

m:n(‘ntuﬂnl
: However, ¥
the essence of falak is presen akinhs

mentioned above, it is possiblc for it to stop. In the s

88

TAH C‘AMMAH [ABSOLUTE CONDITION] —

divyah muwajjahah in which the hukm is such that the
o ;w!.";“‘}em of the mahmil for the mawdit’ or its negation from
blis : f

icis necessary for as

M/\SHIU—J

long as the mawdit’ is accributed with a wasf

nwant ¢85
3

PR SRy e ai s iy
L;J&“:y;‘.s;qgj}gl{;t_gmspmcu\)w,ﬂuﬁtsk}s” Al
F j j;’psug_t.;()l
riters necessarily move their fingers whilst writing and

“All w § ; 3
fingers are stationary whilst writing” *

necessarily no writer’s

\WREIYYAH ‘AMMAH [ABSOLUTE HABITUAL] —
that gadiyyah muwajjahah in which the hukm is such that the
establishment of the mahmil for the mawdi’ or its negation from

it is permanent for as long as the mawdd is atcributed with a wasf

‘unwant €.g.

been negated from falak permanently until the essence of falak is present i.e.
being stationary is permanently negated from falak.

' A wasf ‘unwant is that which the mawdi’ has been referred to using e.g. al-karib
limun. In this the mawdit’ (the writer) is Zayd i Zayd is the scholar. However,
he has been referred to using karib i.e. the ateribute of kitabah.

* In the first example mucaharrik al-asabi’ has been established for karib
necessarily for as long as he is atcributed with the wasf ‘unwant. Kacib refers to
Zayd. Therefore, mutaharrik al-asabi’ has in reality been established for Zayd
as he is the one referred to using karib. Now, Zayd does not always move his
f".‘E"& However, when writing (i.c. when he is aceributed with the wasf ‘unwani
(kitabah) it is necessary for him to move his fingers. In the second example sakin
d:l-a;dbi' has been negated from karib necessarily for as long he is ateributed with
:‘:u‘::j‘:":f:l\ ‘:\\ 'mcnvti‘.mcd above, jvhcn .Z:\_vd is a'ttribu.tcd W'ifh the wasf
his fngers) to i,c :‘(:ng.dlt B nccc-ssar_v for sakin al-asabi’ (stfmonar_v in terms \?f
Y iy h'tb?lc from an ns. 1.( is necessary for him to be muraharrik

g his fingers) whilst writing.
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«SL 1S 7, 228 N (~fn - wouz
L] ,.-Knugué-\lcuug,l,,ugsugug,a% b
GE G m T e

All writers permanently move their fingers whilst wrir:
l[lng and

permanently no writer’s . .
: iter’s fingers are stationary whilst wriginer 1+
g

“.'AQTIYYAH MUTLA%H IABSOLUTE TEMPO
that gadiyyah muwajjahah in which the hukm is such R}?Ll e
establishment of the mahmal for the mawdﬁ;or its negarj paly
Is necessary at a specific time eg. N

nfmm it

cos0for®s %y - o8 e Zor i Powss £t .
VA NG S s Ss S s G B

» ;
¢ moon is necessarily eclipsed at the time of the intervention of
the Earth berween it and the sun and the moon is necessarily not
)
eclipsed at the time of a lunar quarter”?

" The nishah between daruah and dawam is umum khusus mutlaq i.e. wherever
there is darirah, there will dawam. However, it is not necessary that wherever
there is dawam, there is dartirah. Therefore, although we have used this example
for mashrutah ‘ammah in which the nisbah is of dartrah, it is correct to use it
for ‘urfiyyah ‘ammah also in which the nisbah is of dawam as wherever there is
dariirah, there will be dawam.

2 In the first example muwharrik al-asabi’ has been established for karib

permanently until he is attributed with the wasf ‘unwani (kitabah). This is the

same as mashrigah ‘ammah. The only difference is that there the nisbah is of

dararah and here it is of dawam. In the second example sakin al-asabi’ has been
negated from karib permanently until he is ateributed with the wasf ‘umeant.

3 In the first example munkhasif (being eclipsed) has been established for gamar

between it and the

necessarily in a specific time ie. when the Earth intervenes g3
] i i ific ti it nor after

sun. This hukm is only established ar this specific time, not before it :
d from gamar necessarily at

it. In the second example munkhasif has been negate
the Earth is not

fic to this time as when

¢ intervening

the

a specific time ie. 2 Junar quarter meaning when
berween it and the sun. Again, this hukm is speci

Earth is intervening, munkhasif will be established for gamar.
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ExTENDED]

[ABSOLUTE |
hukm is such that the

(s negation fron

H

MUTLAQA!
sHlllA" : . h che
UNTA wajj“hah in whuh 8
'yyah mu ’ 1 mawdi’ or i

Vit

( [ for
- zh; :mcnt of the ma’,l"rfu e
b’ aran unspccnhc rime ¢ ’ ., ,-j‘ja_“,
s 0 %D s JSE ’
i sy 5 6 85 Yiym S+

L et o
mﬁ"‘f ;‘“} . ecific time and
gs ncccssarll)’

Jiving being

. breathe at an unsp it
spll living bein, breathes at an unspecific tit

ncccssaribl no

MUTLAQAH

ar gadiyyah muwajjahah

ishment of[hc mﬂbm
Ci[lbllsh - e
i n{C‘SSlfy in on¢ ense from [hC [hru. renses €
18 b

GENERAL]  —
s such that the

gation from it

AMMAH [ABSOLUTE
in which the hukm i

al for the mawdi’ or its n¢

s i 3y SS9
Al humans practically Jaugh at one time (past, present or future)
nd n0 human laughs practically ac one time (past, present or

future)™*

! Inthefirst example mucanaffis has been established for hayawan necessarily in
an unspecific time ie. breathing is necessary for every hayawan. However, its
time s not fixed. Muzanaffis refers to both breathing in and out. In the second
cample muanaffis has been negated from hayawan in an unspecific time i.e.
there is a necessary, yet unspecific, time for every hayawan in which it is neither
?udiing in nor breathing out.
,:; !:vf‘r:;:x:::c:dl:‘k[::s I:::n cstablishcfc:1 for insan rfcc.cssnrily in u‘nc
o -y }])n [Lf:::::dm rurlc rcns.c it is necessary for
MM necessarily in one tense from the :::::) iccd‘:i":‘shns - m;_gm':d
mu::::t Yoy necessary for an
X ill have o say that ey
"correct. This i because ifwe do
:::‘i:';h“’t established ¢
. nﬂt:ssary

he past, present or future tense as if this is

ery human is permanently laughing which is

'not negate laugheer in any of the three tenses

i, ncg“cl?:i]rl] t:;rcc which makes laughter permanent,
y of the three tenses,

91

B Ny



MUMKINA A
H ‘AM
that gadi T
- blq' diyyah muwajjahah in wh; hSOLUTE
y i
ishment of the mahmap: ’
necessary e.g. he T

the huk CONCEIVA
MUK S such gh, h\
the

site
for the mawdy
is oy

2,06 0 2 255 Y a5
A 2R RGN 335 6 s g
B ety . 7 20 el gy,
gation of hear from fire .is ,y;
not necessy

establishm
e
nt of coldness for fire i no
t necess

Iy and the
ary" !

1 -
o:_f[::sr:cilzl;‘:il%yah the .mabmﬁl has been established for the mawdi', the opposit¢
of this will b ITS m:ganO.n from it and if it has been negated from i, the opposite
N Cbl:s "Slablls'hmcm for it. Therefore, in the first example although
s been established for nar, the use of bi al-imkan will make this mea?
[h-:l[ the opposite of the mahmal i.c. the negation of harratun, is not necessary for
nar. As for the second example although barid has been negated from nar, the
use of bi al-imkan will make this mean that the opposite of the mahmal i¢ the

es| i ari
tablishment of barid for nar, is not necessary.
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EXERCI SES
qadiyyah muwajjahah da'imah

definition ofa
de an example.
en a qadiyyah muwajjahah

What is the
mu;laqah? Provi
the difference berwe

,  What is
nmshrﬂ;ah vimmah and 2 qadiyyah muwajjaha surfiyyah
simmah?
5 Eaplain what a qadiyyah muwajjahah wageiyyah mutlagah is
using an example.
4 Explain the example of mumkinah ‘ammah.
. Decermine which type of gadivyah muwajjahah basitah the

following examples are —

s s 6 i
A A

> jelé;'ﬁfcwl P&y

> i A8 e B Ay

Translate any one of the above examples in Q5 and

>

£ Y

explain any other one.
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LESSON 5
IYAH MUWAJjAHAK
MURAKKAB
AH

AD
QADIYYAH MUWAJJAHAH MURAKKABAH is of
Seven types

TYPES OF QAD

MASHRUTAH KHASSAH [SPECIF|

D e C CONDIT
same as mashritah ‘Gmmah, but restricted TON] —

\ with 1 dawam dhay e
S G 2B V532000 5 15 Y G s iz g -
O TSN o THE P iyzal
3Y G f"L'CZL"%‘ g,SL:-: :

. .
All writers necessarily move their fingers whilst writing
4

(howev:
not forever and necessarily "

no writer’s fingers are stationary whilst
writing, (however) not forever”*

. _
URFIYYAH KHASSAH [SPECIFIC HABITUAL] — the same
as ‘urfiyyah ‘@mmah, but restricted with la dawam dhati e.g,

ggl:.k_.;t’sn:,:;;gzﬂfgijg; EEYGEMG KA RN 5

f‘;\n‘.’

“All writers permanently move their fingers whilst writing,

(however) not forever and permanently no writer’s fingers are

. a1 s . the
' As mentioned above the hukm will either be in terms of the essence of

establishment of the mahmil

the maudi'is

mawdi’ or in terms of the wasf ‘unwani. If the
for the mawdit’ or its negation from it is necessary for as long as

: . ani, thi iti ¢ in termsof

atcributed with the wasf ‘unwani, this means that it is not permanen i
: ing accribu

n be existent without being at

csmblisl'lcd/ﬂ'~'8"‘d
f the essence of he
mmah and i

the essence of the mawda’ as the mawdit’ ca
with the wasf ‘umwani and in this case the hukm will not be
Now, if this (the fact that it’s not permanent in terms o 4
. 3 . . . grah a
mawdit’) is not mentioned, the gadiyyah is known as mashrit Jha i 1899
it is mentioned (i.c. using la da'imann which indicates la dawam o
i), chis is known 3s ™2
permanent in terms of the essence of the mawdi)),

khassah.
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cationary whilst writing, (however) not forever” "
s

mpORAL] — the same as wagriyyah

AQrIYYAH [TE
s th la dawam dhati e.g.

nulagah, but restricted wi
g . % e who P B2 z 2, g
iz s ke 3 L B BB

TR R
5y 3l A A AT E XD ]
= U Y (B G35 ity A G2 Y

“The moon is necessarily eclipsed at the time of the intervention

of the Earth berween it and the sun,
lipsed at the time of a lunar quarter,

(however) not forever and

the moon is necessarily not ec
(however) not forever” *

' If the establishment of the mahmil for the mawda’ or its negation from it is
permanent for as long as the mawdi’ is arcributed with the wasf ‘unwant, this
means that it it’s not permanent in terms of the essence of the mawda’ as the
mawdi’ can be existent without being atributed with the wasf ‘unwani and in
this case the hukm will not be established/negated. Now, if this (the fact that
its not permanent in terms of the essence of the mawdi) is not mentioned,
"h“""d'}’)’a" is known as ‘wrfiyyah ‘ammah and if it is mentioned (i.e. using la
dzimann which indicates la dawam dhati (it is not permanent in terms of the
:‘m of the mawdi), this is known as ‘wrfiyyah khassah.

df‘:h;::l::r’:}‘:ﬂl' Or the mahmal for .[hc mawdil’ is necessary at a spcciﬁc'
e o at l}:ls not permanent in terms of the essence of the mawdi
g Rn}iuc thal thncver' the mawd’ is present the mahmal will be
Now, i s ([hc"f'- t ch ma.brnﬁl will only be established at a specific time.
S mcnaft that u's not‘ permanent in terms of the essence of the
i g ctlor-u:cl, [hls,?adl)yah is known as wagriyyah mutlagah and if
Permanen i [mm “Sfmg la da’imann which indicates la dawam dhati (it is not

of the essence of the mawdir)), this is known as wageiyyah.

25
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MUNTASHIRAY

n IEX'n; DE
wilagah, bug vEsiiceed NDED] — e

with [g dawam dhari ¢ g

same
as Muntaghiy,p
. 2z
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& D mug;
¥~ 3 i b
n gl i,
ecessarily : |
ssarily breache at an y ‘
o b nspecj
| nd necessarily no Jiving be; ok
an unspecific time, (h g
» \however) not foreyer” !

L:EBY/UL:;:’ S L
I OLNIG

“All ]iving bcings
(however) not fore '
1C time,

reathes o

WUJUDIYYAH z
LA $
DA'IMAH — the 3

‘an s
mmah, but restricted with la dawam dha me 25 mulagh
ari c.g.

E15 Y Jaddl S Sl 23 5 106 Y
S S 01 2B Y 5 Y i o gy

“All ans practi
by humans Pracnca]ly laugh necessarily, (however) not forever
and necessarily no human laughs practically, (however) not

forever”?

_
' If the establishment of the mahmal for the mawda’ or its negation from it is
t it is not permanent in terms
henever the maudi'is
established atan

terms of the

necessary at an unspeciﬁc time, this means thai
of the essence of the mawdi’ i.. it is not the case that wi
the mahmal will be established. Rather, it will only be
Now, if this (the fact thar it's not permanent in
ntioned, the qadi)yah is known as m
la dd'imann whi
ce of the mawdd), this isk

present,

unspecific time.
uncashirah

essence of the mawdi) is not me
mentioned (i.c. using

ch indicates ld dawim

mutlagah and if it is
NOwn

dhaci (it is not permanent in terms of the essen
£s negation from it

as muntashirah.
rmanent

2 [f the establishment of the
se from t
£ the mawdit’ i

mahmal for the mawdi’ or i
ans that it is 10 per
at whenever

ryfor

he tenses, this me
e. irisnott .
i} ecessal)
1l be established Racher, itis only nent it

L A

. 's not P“Tn

£ chis (the fact chat it

Now, if thi ( divyah s known

; a
mentioned the g :
ot me h hic indica®

necessary in on¢ ten A :
e case ¢

in terms of the essence ©
is present, the mahmul wi

mawdii
¢ tense.

it to be established in on

3 mawdit’) is 0
terms of the essence of the : B
ammah and if it is menti

manent in terms of th

mutlagah

dawam dhati (it is not per

known as wujadiyyah la da'imah.

:

AH LA DARURIYYAH — the same as mutlagah

d with la dariarah dhati e.g.
RRTERNEE Y

wU]UDIYY
gmmah, but restricte
b};jbfﬂb&@?‘—’i}"iﬁ‘&”!m
tically laugh at one time, (however) not
£ the essence of the mawdi’) and no human
(however) not necessarily (in terms

«All humans prac
(in terms ©
Ily at one time,

of the essence of the mawda™"

pecessarily
laughs prnctica

MUMKINAH KHASSAH [SPECIFIC CONCEIVABLE] —

wajjahah in which the hukm is such that the

that gadiyyah mu
wdi’ and the establishment

establishment of the mahmil for the ma
of its opposite for it is not necessary €.g.
R T NS TRVECE SN Nt O
;Thc establishment and the negation of writing is not necessary
or humans and the negation and the establishment of writing is

»2

not necessary for humans

1
If the
establishm,
ent of th s
Necessary : e mahmu . -
SUY in one tense fro hmil for the mawdi’ or its negation from it is

in terms of ¢,
Be e essence of th it .
ah dha (i is not n e e using la bi al-darurah which indicaces [
s la

knowy 4 . . ccessary

o m‘:::'u]ndiy).ah la darﬂﬁ;yyalhn terms of the essence of the mawda)). chis is
umkinghy g 2 ;

'-'-l'ln(.tm:l mmah i was Iv

) 1y for th, only the opposi

i § e - . posite of th % :

" %Pposite which a"lawdu. As for mumkinah khass hi [. e mahmal which was

¢ unnecessary for the mawd ssah it is both the mahmal and

'’ :

m (llt tenses and ic is mentioned [h:l[ 10 1S NOT necessary
one
S
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EXERCISES
What is the definition of a qadiyyah muwajjahah
wujudiyyah la da'imah? Provide an example.
Explain what a gadiyyah muwajjahah mumkinah khassah is
using an example. ;
Explain the example of wujadiyyah la darariyyah.
What is the difference between a gadiyyah muwajjahah
urifyyah ‘@ammah and a qadiyyah muwajjahah ‘urfiyyah
khassah?
Determine which type of gadiyyah muwajjahah
murakkabah the following examples are —
> 6oLy JE e ey
> L:gl‘a\fc_}jjl_,af_ij;;*‘;.;gﬁ?ll;ﬂzgi
(6155 66 15 U RSN 151y (5 5 ¥ 50
5 Y 153515 6 il o 35 JS 55540
> oA B
Translate any one of the above examples in Q5 and

\4

v

cxp]ain any o[hcr one.

LESSON 6

TYPES OF Q\_DIYYAH SHARTIYYAH MUTTASILAH

ADIYYAH SHARTIYYAH MUTTASILAH is of two types —
@b :

QADIYYAH SHARTIYYAH MUTTASILAH LUZUMIYYAH

RY CONJUNCTIVE CONDITIONAL PROPOSITION] —

[MANDATO! ‘
elation

that qadiyyah shartiyyah muttasilah in which there is a r
(alagah] beeween the mugaddam and the cali.

ALAQAH is of four types (as previously mentioned) —
1. The mugaddam is is an ‘illah [cause] for the walie.g.
325 6T St iy
“If the sun is risen, day time will be present”
2 The tali is an ‘illah for the mugaddam e.g.
W 26352 5 36 as Yy
‘If day time is present, the sun will be risen”

?. The.muqaddam and ealf are both the malal [caused] and the llah
is 2 third thing eg.

L A P O 2 i
S5 sa ol ‘:_s‘l‘;?u‘dlscj

“If : :
the world is cnllghtcning, day time will be presenc™

T
e ‘l”ah Obeth

f these is /s
of these is gylg al-shams (rising of the sun).

% . ' 929
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Pcndan: on each other andmg of the mug
idam and

[ g_
el

JEISHE ¢
o AR08 g gy
aid is the £ 3 :
ather of Bakr Bakr wi]|
A ' y wi i
ICOINCﬁ}DIY\ AH SHARTIYYAH d hls &
ENTAL CONJUNCTIVE C
(8}

thﬂt q Idl.)
ad ,'_Vah shartiyyah i
muqgaddam and thc. e ;n which

MUTTA

S

NDITIO} ILAH ITTIRAQyyy
NAL pkoposmo\l‘\n

therc is n
0 alagah be
tWeen [ht

Li.lf” s o s
Al S 08 GG LY 56 &y

.
umans are I:l[lonﬂl, don cys \\1“ bC ones Wh Q'
N l | Obr 1
Yy

! In this example the muqaddam is al-insan nagiqunn
-onal and 2 doakey

s no link/connection be

hery o

There i cween
£ a donkey)- Rather,

being one who brays (hars
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EXERCISES
onofa qadiy)’“

le.

rasilah

 shartiyyah mut

deﬁnil’i
vide an examp

es of alaqah us

of wujadiyyah la

What s the

peamiyyah” 7™
Explain che four tyP

Explain the example
following exam

Determiné whether the
asilah Juzamiyyah or ictifaqiyya

ing examples.
darariyyah.
ples are qadiyyah
h. If luzamiyyah

’-}-,f f£ s ’Jt!n,;‘ 2 te
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LESSON 7
TYPES OF QA
QADIYYAH SHARTIYYAH Myuyg,
SILAK

QADIYYAH SHARTIYYAH MUNFASILAH is of ¢h
) T

of existence [sidg] and non-existence [kazib) €€ tYPes in terms

ADIY
[TRUE Q\ YAH SHARTIYYAH NiUNFAS".AH HAQIQI
X DISJUNCTIVE CONDITIONAL PROPOSITIO | L
- . i i
qé_lyyah shartiyyah munfasilah in which the hukm i e
disjunction or its absence " is in t f exi - L
erms of existence [sidg] and nop

existence |kazib) e.g.

v

) s p—ie 3l a5 ]S "”"’JH”*“-‘"U‘JJS)J@)WQQHL

- L
This number is either even or odd and it is absolutely not the case

that this number is either even or it splits into two equal parts”®

UIf there is a disjunction it will be majabah and if there is an absence it will be

salibah.

2 I) . . . . .
isjunction in terms of existence means that the two things cannot

on-existence means that the

her one or both have

simultaneously exist and disjunction in terms of n

two things cannot simultancously be non-existent ie. eit
ms of existence means that the two things

to exist. Absence of disjunction in ter
ms of non-existence

can simultancously exist and absence of disjunction in ter

an simultancously be non-existent.

of existence and non-
neously which shows
¥ not

means that the two things ¢
3 In the first example there is disjunction both in terms
nnot be even and odd simulta

d it cannot be neither ie.
_existence

existence i.c. a number ca

that there is disjunction in terms of existence an

h shows that there is disjuncti
an absence of disjunction
r can be both even an
unction 11

i i s of non
even nor odd, whic on in term

too. In the second example there is
existence and non-existence i.c. a numbe

equal parts which shows that there is 3
even nor one W

d split into W0
- terms ©
n absence of disj

: : : ich splits in©
existence and it can be neither i.e. not h bp i

o er

¢s as a number which is neicher of
n terms ©

par these is an odd num
ence o0

. i o e f2 " non-exist
there is an absence of disjunction ! f non-ex

102

both in terms of

H MUNFASILAH MANI'AH AL-JAM’
ONDITIONAL PROPOSITION]
hich che hukm regarding

QA_DIYYAH SHARTIYYA
[NON COMBINING DISJUNCTIVE C
\v 7 - .
; i hartiyyah munfasilah in w
h disiunction or its absence is only in terms of existence [sidq]
the

g
sty a2 293 %as sl gt
. ||J~A.J-:-‘Jﬁc7_,}>_-—4:s‘_—s—!.lp
is either a tree or a stone and it is absolutely not the
¢ chis thing is either a non-tree or a non-stone” '

“This thing
case tha
QADIYYAH SHARTIYYAH  MUNFASILAH MANI'AH
AL-KHULU [NON‘DEVOID DISJUNCTIVE CONDITIONAL
pROPOSITION] — that qadiyyah shartiyyah munfasilah in which the
hukm regarding the disjunction or its absence is only in terms of

non-existence €.g.

"In the first ex. is disi ;

thing can cithcr;;:}:ltcr::)rrcalsst::-lulmuon .

el c. tfannot be both which shows that there is

iy xistence. As for non-existence, there is no disjunction

i Cr a tree nor a stone e.g. a book, it is neither a tree nor a
ond example there is an absence of disjunction only in terms of

existence j

.e. one thin .

i g can be a non-tree and a non-stone ar the s .
anon-tree and a non- same time e.g. a

stone a - i i
0 ¢ at the same time which shows that there is

Sence Ofd's'| nctei o
Isjunction in term. “exi Wi n
s of ex istence. Note: [f we say somethi i
g1s not

Anon-tre, .
<, (hls means i
Sitisa tre if say so v o
¢ and if we say som i 8]
i
cthms 1S NOt a non-stone, this

Means jg

L1s a sto;

A me. Now, .
Sxistence becy , there is

(l.c. a U’tc) an

dheady ggiq ¢

not an s of dici :
e Eiere oces absence of disjunction in terms of non-
b that would mean one thin b

S, g can be a non-tree

(ic.as
-¢.astone) at the same ti
hat one thing will same time. However we have

cithe
t be a tree or a stone. It cannot be both

103



S I T T I L L PR PN,

o) )’-'-'L‘!‘n._sJ“-“‘-r“u—:JJd}ﬁv:Jﬁ-ﬂ‘éﬂlif

“Zaid will cither be in the ocean or he will not dr d
own an

absolutely not the case thar this thing is cithe i

ratree or a sgope” 1
QADIYYAH SHARTIYYAH MUNFASILAH is of tw

k O typesin term
the essence of the mugaddam and rali ¥ — o

QADIYYAH SHARTIYYAH MUNFASILAH ‘INADIYYAl
[RESISTIVE DISJUNCTIVE CONDITIONAL PROPOSITION] — tha
qadiyyah shartiyyah munfasilah in which the disjunction is due to
the essence of the mugaddam and rali e.g.

e 313;.-561 ] 13

“This thing is either a tree or a stone” !

"In the first example there is disjunction only in terms of non-existence i, itis
not possiblc for Zayd to not be in the ocean (i.e. water) and drown at the same
time. It is necessary for Zayd to drown for him to be in water. As for existence,
there is no disjunction i.c. Zayd can be in the ocean and not drown at the same
ample there is an absence of

time. That is when swimming etc. in the second ex
be a non-tree and

disjunction only in terms of non-existence i.c. one thing can
time. However, it cannot be a tree and a stone
ion in terms of

¢ the
a non-stone at the same a
same time which shows that there is not a absence of disjunct

existence. :
% Note: Disjunction is occasionally due to two things: ljima’ al—f\'(aq[da?r:l‘a ’
Irtifa’ al-Nagidayn. ljtima’ al-Nagidayn (Gathering of two op?osxzcs): I lsbc
ot exist >imu|(ancously cg Layd cannotl
ma’ al-Nagidayn which

wo npposilts): This 1s

” 'd
g E usly €& Zay
impossible as two opposites cannot be non-exi ‘ Ane i Nagiday
will either be a human or a non-human as ifhe is neither chisis Ircifa'a

H ion
G ¢ is no thlfd op!
which is muhal. He has to be a human or a non-human. Ther

3 isj ion of not.
3 ;.e. whether the mugaddam and tali are a cause of disjunct

o g  shaj and the rali is
4 In this example the mugaddam is hadha al-shay S:':‘);;:":nd he all cause the

al-shay’ hajarunn. In this, the essence of the mug

impossible as two opposites cann
2 human and a non-human simultancously as this is ljei

is muhal (impossible). Irtifa’ al-Nagidayn (Elevation of
; stent simultanco

104

y SHARTIYYAH MUNFASILAH ITTIFAQIYYAH
]UNCTIVE CONDITIONAL l’ROl’OSlTlON] —_

h munfasilah in which the disjunction is a

QADIYYA
[COINCIDENTAL DIS
chat gadiyyah shartiyya
mere coincidence ¢.g-

256 SMe gy JEania

“This man is either a scholar or a writer”'

disjunceion i, if some,
Stone j¢
Ca;
s Mot be 3 ¢y
ncidently e iy,

52wy ¢met two pe .
Titer and nog 5 g, people. One is a scholar and not a writer and one
ora ""itcr,"

thing i i
B 15 4 tree it cannot be a stone and

ce. lfsomcthing is a

olar, Theref;
4 cfor i
s : ¢, when we say “this man is either a scholar
ever, this is due to 2 mere coin
one person be.

both 4 writer an,

Vitis iy
: between
Person ¢apy be

isjunc;
ion i
cidence. There is no

in,
g a scholar and a writer simultan

cously.
d a scholar. b

IOS



EXERCISES

What is the definition of a qadiyyah shartiyyah
e diyyah shartiyya ;

haqigtyyah? Provide an example AU
Biiefly explai . tvpes of aadi

ietly explain the types of qadiyyah shartiyyah munfasilah
3 a < of a ESLENC X — B
in terms of the essence of the mugaddam and wali
Dctc‘rmme which type of qadiyyah shartiyyah munfasilah
the following — i -

PN I £ IPR Y M P
> .s,..-i,‘,\guﬂu‘g—_-l

> };J‘QL;’.!" L1 dA

S Xl
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LESSON 8
TANAQUD '

F TANAQUD [CONTRADICTORY oPPOSITION| —

FINITION o ) . )
2 berween two qadiyyahs in terms of ijab and salb * in

concradiction 2 ) .
: che cruthfulness of each one demands the falsehood

the sense that
of the other?, €:8:

P A T E
o 551855

“Zayd is standing and Zayd is not standing” *

The existence of ranaqud between two qadiyyah shakhsiyyah’
requires eight conditions to be fulfilled which are known as the
wahadat thamaniyyah. 1f any one of these conditions is not met,

undqud will be nullified —

1 . 1
The sofqad VC NOW S - ) S § c
dayd have now finished. We wi s discuss s ings
l)pc laya h hed e will now discuss some thir 8 related

1. .
1e.interms of being mujabah and salibah.

Vic.ifone gadi
3 qadiyyah is true, the other has e false and i i
£ ms; her has to be false and if the other gadiyyah is

Mhere i
reis contradiction berwe

ie he is N i

tanding, the se ¥

i B . second has to be false because Zayd cannot be standing
ing simultancously as this is ijci d %

en these two gadiyyah because if che first is true

ma’ al-nagidayn which is muhal. 1f
firsc has to be false. Again because
g A

g and standing simultancously.

the second
nd is i i
- true ie. he is not standing, the
2240t be not standin '
e %di)’)'

I ah hamliyyah shakhsi
53 5pecific Person or Pl;,c: siyyah which is that qadiyyah in which the mawdi’

th

l()7

A



WAHDAH AL-M 0’ —
~MAWDU uni i
1LY 1N terms OFKhC nmwdﬂ'c

ol U5 5 16

“w 1
Zayd is standing and ‘Amr is not st

B

:mding" !

“7AHDAH A w U i i
l\iA‘:{hiUL — \.lnl[.\' m terms OF[I\C "lﬂll"lﬂl
L A g

e e ific LB gv..
CJ\N o 5 5 e S
“wr, H 2 H s
Zayd is sitting and Zayd is not standing” ?

X/ A H H
WAHDAH AL-MAKAN — unity in terms of the place g

of Aoz wos e, dug

;}{_J‘u‘).)., - LT
Gl 32 sy e W5 5 M B0 4 5
Zayd is present in the house and Zayd is not present in the

market”?

WAHDAH AL-ZAMAN — unity in terms of the time e.g.

S 3 5 5 0 3 a5
“Zayd is asleep in the night and Zayd is not asleep in the day™*
—

1 . » .
There is no tanaqud berween these two gadiyyah bec

is Zayd and the mawda’ of the second is ‘Amr i.c. there is no unity in ter

ause the mawda’ of the first
ms of

\ah because the mahmal of the

the mawdit’
2 There is no tanaqud berween these two gadiyy
there is no unity in terms

first is qa'id and the mahmal of the second is gai'm i.c.
of the mahmal.

3 There is no tandqud berween the
and the makan of the secon

because the makan of the first

s two qadiyyah *
o i is no unity

is the house d is the marketic. there is no umt

¢ zamdn of the first

n terms

cerms of the makan.
cen these two qadiyyah because th e
¢ is no unity i

4 There is no mndqud berw
nd is the day i ther

is the night and the zaman of the seco

of the zaman.

108

AHDAH AL-QUWWAH WA AL-FI'L — unity in terms of capability
v

and reality ' ¢&
;}bh,;.,'dggjné;;g.n;;;ﬁg‘sdr RN pee
g is intoxicating (in terms of quwwah) and the

“The Jlcohol in the ju
¢ intoxicating (in terms of fi)"?

Jlcohol in the jug is no

WAHDAH AL-SHART — unity in terms of condition e.g.

b st b Ay i ST 5 5 8 535 b 55 MECNY]
“Zaydis a writer (with the condition he is writing) and Zayd is not

awriter (with the condition that he is not writing)”?

1
Note: Every hukm will ei
- Every hukm will either be i i ili
o in terms of quwwah (capability) or in terms of
A bgl we say Zaydunn ‘alimunn bi al-quwwah, this means that Zayd
e capabili i ot o T
» .;;r rybofbccommg a scholar. However, he is not one vet. If w
T ki yet. If we say
lz"}‘l$ i ;al}ﬁ I, this means that Zayd is a scholar. Note: This bi alf"'l
the bi al-fi'l menti i : - E i
M b s fi'l mentioned in qadiyyah mutlagah ‘ammah etc as th
i : [ ¢ as that
Vigie ¢ tense from the
no tandqud b
d between these tw i
i S 0 ga ¥ = S
o gt . i qadiyyah because the hukm in the first is
the second it is in terr iy

d‘"(hc |

alcohol in the ;

; the jug is intoxic
oFintoxicagin Jug is intoxic

tenses.

. ms of fi'li.c. it is correct to say
ating a Ji{d1 i
| g as once it is drank it has the capability
also correc ;
orrect to say that the alcohol in the jug

as it’s in the j e i
the jug (i.c. in terms of fi’l) it’s not

B A person and it is

i not ;
MOt intoxicagin,

iftoxt g ie. for
MONicating s long

ere is
: 0 andgyd
is i[fmm = (hq d bctwccn these two qadiwah
e condigio, § e shart in the second e h
i ) W

ndition 1 },s that he i Writing and e

that he is not wrici when ne

riting,

because the share in the firse
stablishing writing for Zayd

gating writing from him the

I 109



WAHDAH ¥
AL-JUZ WA AL-KUL — unity int
erms of

e.g. whole ang pan

:i%.‘/.’ T2
‘é)"%gﬁ:’t@\}.tf."éiﬁfé&‘

“An le is r i i no
apple is ed (i.c. some of it) and an apple is i
o tred (ie. 4] of

WAHDAH AL-IDA ity i
AL-IDAFAH — unity in terms of relation e g

TPes

RULE 0 N0 e M P

“Zayd is a father (i.e. of Bakr) and Z
e: nd a_yd is not a father (i
s ather (ie. of

If the two gadiyyahs are mahsirah > they must be different in terms

of three things for ranaqud to exist —

KAM — different in terms of quantity. If one is a kulliyyah,

the other must be a juz’iyyah e.g.

. =5 ” €' 7 B s :
Sl 5 a5 ¥ 5 0 9155 B

“Every living being is a human and no living being is 2 human™*

R el S
1 . = o
There is no ranaqud between these two gadiy

regarding the juz and in the second it is regar
ple is not red i.e. the see

red i.e. the skin and all of the ap;
2 There is no ranaqud berween these two gadiyyah becaus
is in relation to Bakr and in the second it is in relation to Khalid i.c. th

ryah because in the first the hukm s
ding the kull. Some of the apple is
ds and the inside.

¢ in the first the idafah

erc is N0
unity in terms of idafah.

mawdi'is3
3i.e. Qadiyyah hamliyyah mahsira
kulls, the hukm is regarding the members an
4 There is no tanaqud berween these two g
kulliyah. They are both false. W

ahin which the
has been menti®

< both of the™ are
d the other

hwhich is that qadiyy
d cheir quamit."
adiyyd’U becaus

one is rrue an

hereas in ranaqud

false.

KAYF — different in terms of state. If one is 2 mujabah, the

other must be a salibah e-g:

>

aliving being and some humans are living beings”

@ neid o f PR T 2,
s oLyl yax 5 0l ol Js
sEyery human is 2

jian — Different in terms of perspective.*

\When randqud exists between two gadiyyahs, each one is known as
the nagid of the other.

The nagid of the four mahsarat is as follows —

MOJABAH KULLIYAH > SALIBAH JUZI'YYAH 3

MUJABAH JUZI'YYAH » SALIBAH KULLIYAH *

SALIBAH KULLIYYAH » MUJABAH JUZI'YYAH °

SA &
LIBAH JUZI'YYAH » MUJABAH KULLIYYAH ©7

" There is no wnaqud berw
s bo'[h tween these two gadiyyah because both of them are
false true. Whereas in tanaqud one is true and
zmc- 4 and the other is

P L
e tal.ls of this will be discussed in higher level books
TSt is mitjaba .
ot {jabah. Therefore the second must be salibah. Th :

: g e salibah. The first is kulliyyah.
4 :imis mijabah. Therefor -
xmﬁmilhc second must be

tstis salibah. Therefore
mffﬂﬂ. the second must bc:
e first js g5

mfm: :] scahbah. Therefore, the second must b bah
7 +the second m . st be mijabah. The first is juz’iyy.

Exampleg will be ?S‘ be kulliyah. s

provided j

¢ the second must be salibah. The first is juz'iyyah.

kulliyyah,

the second must be mi;
P mitjabah. The first s kulliyyah.

n higher level books,



~

The nagid of
qld of a mu
e ad is i
naqid of insan is Idfi" ) 15 1ts opposire
msan and the nagid N termg offjdb/
Tanaqud also exists qid of I ines . ‘salb g
sts berwe insan, e

aforementioned €N tWO qadiyyah

conditj
thar th tions, T
c wWo vy
'y must be united e additio
erms of j;

shargi
Ir_n)’,\’ah with g,
na 1 the
cond“i()ns [
are

ittifagiyyah).

here will w yya r
I ill be tanaqud bet een a qadi h
dtyyah shq ti

]uZﬂmi
yyah mujabah
luzamiyyah salibah ;?d a qadiyyah shayg ,y:h Muttagilgh
A 50, berween 2 qac;'y)ah Muttasilgh
2 diyyah - shay;
tiyyah

= ; &g
unfasilah ‘inadiyyah mujabah and
a  qadiyyah

munfasilah ‘inadi
fasilah ‘inadiyyah salibah etc. shargiyyah

112

EXERCISES

ais the definition of tanaqud? provide an example.
oviding examples

Wwh
f the four mahstrat pr

cate the "“qid O

S
for at least [wo.

mine whic n is not found in the following

Deter h conditio
h/mahstrah —

qadziyﬁ shakhsiyya
i K55
e
g e 5 g B

’ -9 PERPE SN B A 2,
’rﬁf}‘w'«s‘*’ﬁr—txﬁy

113



LESSON 9
‘AKS

DEFINITION OF ‘AKS MUSTAWI] 13

switching the two parts ' of the qad
salb and sidg remain. 2 .

U
'O\lZ/-\LENT CONVERsIQN]| —
ivy
yyah in the sense thar ghe ijab,
The ‘aks mustawi of the four mahstra is as follows —
MUJABAH KULLIYAH — majabah juziyyah e.g,
b P TR Pios | S . 2
B o1 A5 « s oy B
“Every human is a living being » Some living beings are humans™
MUJABAH JUZ'IYYAH — mujabah juz’iyyah e.g.
* : R T e Le-
I3 LY pand < OS] DI an
“Some living beings are humans » Some humans are living beings™

BT
! \Whether that be the mawd@’ and mahmal or th

the mawdi/mugaddam the mahmal/eali and mak

¢ mugaddam and cali i.e. making
ing the mahmil/calt the mawdi/

muqaddam.
2 ; e If the original is a mijabah,

bah, the ‘aks must be a salibah and i

bah. If the original is 2

‘ . aja
the ‘aks must be a mij it e

f the nriginal is true,
sali :
iginal 1 m"abah :nd!hﬂ
3 C]:ruc' di’ nd mahmﬂl have been switchcd. The ongmal is muj
The mawdu a f

i O truc.
S .} i i e ‘aks is also t
‘aks is also majabah. The © riglnal is truc :md the
a [

d mahmal have

The mawdi’ an : '
) bah. The original is truc 2

‘aks is also a mija

-1if of ba'd al-insani hayawan i " being) Thi
m“kh“f’f Oa bi hayawanin (some humans are not h‘.l:: %nukha‘lif is not @
8 h's- does not bother us because mafhi
However, thi

jone jously.
nsideration as mcnnomd previ y

coO
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H KULLIYAH __ salibah ku”iyah e.g.
GALIBA

ey BNy e by 1 sy
gukfg,|&,.é‘\1<f.-;9 }(utqs‘

= ni
«No human is a ston¢ » No stone is a human

GALIBAH JUZ'IYYAH — nfa*

¢ ‘AKS NAQID [REVERSE CONTRADICTION| —
f each part of the gadiyyah? and then switching
hat the ijab, salb and sidg remain.

DEFINITION ©
gerting the naqld 0
them in the sense €

The taks nagid of the four mahsarat is as follows * —
\(JABAH KULLIYYAH — mitjabah kulliyyah e.g.
E:L’.fﬂgl;_.; \fj? Pl 91_'_,”§

“Every human is a living being » Every non-living being is a non-
human” 3

! s

‘Tb.tmwdu and mahmil have been switched. The original is a salibah and the
aksis also a salibah. The original is true and the ‘aks is also true. Once it has been
affitmed that no human is a stone, it

= must also be affirmed that no stone is a
an. Otherwise,

: itwill necessitate the falschood of our firsc statement.
*dlibah juztyyah does no h in ¢ i
ave a certain ‘aks as sometimes the ks is true and

Sometimes iy j i i

= mesiis false. Details will be discussed in
i Ifthe mawdy;
thay

: higher level books.
A S insan, make cha la insan and if the mahmal is hayawan, make
; ayawan and vice versg, ‘ o ‘
Th( ‘“}-‘ Which t
W nd the gk
ah""’?"'iin te
First the

¥ete gy
10t

he fnujabah: had in ‘aks mustawi, the salibahs hav.
which the salibals had in ‘aks
™S of kam i.e. bein
Mf]"‘i of both the magg
; ah‘h‘:“fhci The origina]
oy, "iyyah ma'dalah of.

e that in ‘aks
mustawi, the mujabahs have that
g kulliyyah or Jjuz'iyyah.

@ and the mahmal was made and then they
Was majabah and the ‘aks is also mujabah (it is

.lamfayn), The original was true and the ki

115



MU
UJABAH JUZ'IYYAH — n/y !
SALIBAH
KUL
LIYAH — salibah Juz'tyyah
C.g.

7] ey L el [T
IS G 3 W A% «
iy

N .. | ‘:y‘
O human i m
1S a stone » NO stone i h
h n 1S a hu
an

SALIBAH UZIYYAH — Sallbah uzuy ah [

9\ ; 5’\; FIC el A%
== Ny G- QLW AN < Uy o A
SAdRA o d‘“"‘"

“S P ] ]
ome 1 g T S ar
¢Ings are not humans » SO]“C el h\llﬂﬂ
g
l vin on n
are noy
t

non-lwing bcings" 3

-
' Just how a salibah juz'iyy
juz'iyyah doesn’t have a certain ‘aks in ‘aks nagid.

2 Again the mafham mukhalif is not taken into consi
e in Mathematics, two negatives

n we say “some non-
Therefore, this makes 3

g Zaydisa non-horse

2h did not have a certain ks in ‘aks mustauwi, a mijabah

deration. Just how two
(harf salb) make 2

negatives make a positiv
horses are not 1o

positive (ijab) in Mantig. Therefore, whe
humans”, two negatives have come toget
positive i.c. some non-horses are humans, which is true ¢

and is a human. However, dogisalsoa non-horse but is n©
living beings” means thal

her (“not non”).

¢ 2 human.
¢ some non-

3 je. “some non-humans arc not non-

humans are living beings ¢.g- 2 horse.

16

EXERCISES

definition of ks nagid? Provide an example.

ustawi of the fou

What is the
Sgate che @ks m
example for at least tWO:

quate the ks Tt and ‘aks nagid of the following qadaya—

r mahsurat providing an

i



LESSON 10
HUJJAH !
HUJJAH — arranged know]
ledge j
to an unknown tasdig B 12 the Forw o tasdiq whig, leads
sdiq. ea

HU]JJAH is of three types —

QIYAS [syLLOGISM] —

oos that hujigh ; .
Jjuz'tis deduced istidlal] from th at hujjah in which the g

e state of a kyll; 2 eg. %

PSS -icis B &
= 9‘;?‘)5,:;\3;;9\_—_;15;

“E .
very human ivi . .
) is a liv mg bemg and every lwing being is sensitive.

Therefore, every human is sensitive” 3

ISTIQRA’ [INDUCTION] — thar hujjah in which the state of
a kullt is deduced from the state of its juz’iyyaar 4 e.g. for someone
to say

' Muarrif was the first subject of Mantig which has been discussed. Now we begin
the discussion of the second subject.

2 je. after examining the state of a kulli, its hukm is established for its juet
(whether juz't hagigi or juz'i idafi).

3 In this example we have established that every insan is a hayawan. Insdn is 3
juz't idafi and hayawan is the kulli. Next, we have established that every havmﬂ
cthing for the kulli. Therefore, seeing 3

is sensitive i.c. we have established som =
we must also say that

every insan is a hayawan and every hayawan is sensitive, oy
: hed sensitivity for insa (juz

i iti y tablis
every human is sensitive. Here, we have es !
. the state of hayawdrs i

because hayawan (kulli) is sensitive i.e. after examining
established its hukm (of being sensitive) for its juzT (msan').
4 ; . after examining the state of the juziyyar, their hukm is est

kullt.

ablished for cheif

nd

e 2 &L
living being moves its lower jaw whilst chewing”™"’
sEyery li - :
. .+ of the animals move their lower jaw
. chat the majority ©
after seeing
whils[ Chc“nng . f
THIL IANALOGY] _ that hujjah in which the state o

AM ;
y of another juz' due to a common

ajustis deduced from the state
‘iﬂah[factor] leg ’
Loy By ot S5 s Y 22 .y

i ji ial sphere is
“Trees are contingent because they are a jism, the celestial sp

5 s e o n34
8]50 COﬂtlﬂgCn[ asitis 2]lSm

ISTIQRA is of two types —

ISTIQRA’ TAM [COMPLETE INDUCTION] — that istigra’ in
which all the juziyyat have been explored. This gives a hukm yagini
[definicive judgement]. 5

! Hayawan is the kulli and all its members are its juz’iyyar e.g. Insan, faras, ghanam
etc. Now, if we look at the juz'iyyar, whether that be insan, faras, ghanam etc, we
will see that they all move their lower jaw whilst chewing. After examining this,
if someone establishes this hukm (i.e. moving the lower jaw whilst chewing) for
hayawan which is the kulli by saying that “All living beings move their lower jaw
:vhilst l:h:vving.", this is known as istigra’.
-l~€~ ?fter examining the state of one juz’i, its hukm is established for another
Ju't similar to it.
? Shaar is a Juzt. After examining it we realise that it i i be i
rarrmipipn ia e at it is contingent : cause its
St st S :: l\.low. we ?.ook at the celestial sphere
bcconlingcnt due to Ashari:mtll:c i :s S
Tamgily i g the common ‘illah of being jism.
tis referr,
5 Once 4] the
for all of th

: ed to as giyas in Usal al-Figh.
]lfz Tyyat }.mvc been examined and one hukm has been established
em, it is obvious that the hukm will also be established for their kulli
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ISTIQRA
n which some

dlmnni lspccul

'NAle ll)llFI‘.(ITIVI-‘ 1
JuZ'iyyar haye been ¢
ative iudgcmcnr]. ’

NI)UQ.NONI

X}“Orcd. Thi

thay gy

ks

Bives 4
TAMTHIL rean v (¢ h

‘l”lL nqun‘cs four ll\il]g\'
ASL [ROOT
Il — that which is examined f
st
FAR' [BRAN .
CH| — thg ich
| — that which 18 similar g (},

| _ € one exam;: )
ILLAH JAMI'AH lCON]UN(‘TlONl i

far’ have in common,. e ‘hi“B which the aland
sl an
HUKM
: 1 [RULING] — (he hukm of the agl wh; ch i
for the far’ e.g. 7 VHCR IS now establigheg
jr‘}; :‘SL; F‘;;' "2‘ I L:da:‘ a;.» '--"‘_“34§-A ;1‘

In the above example the asl is khamr, the it e
, the 4

jami’ah is muskirunn (iskar) and the hukm is haram (hurmah),

as a kulli only exists in che form of its members (juz'iyyar).

""The above example for istigra’is of the second type i.c. no every single juzvas
examined before establishing the hukm. For this reason we see that a crocodile
is also a living being. However, it does not move its lower jaw whilst chewing
Rather, it moves its upper jaw. Therefore, if all the juzfiyyat have not been
examined, the hukm cannot be established with surety. .

2 \We examined khamr. We realised that it is haram due to it being intoxicun

i iz) i i i ner, it becomes
Next, we see that if date juice (nabiz) is stored in a specific mav b
haram due to it being intoxicating

intoxicating. Therefore, because khamr is LR
¢ manner is also {ntoxicating:

date juice which has been stored in a specifi

must also be haram.
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EXERCISES

.2 Provide an example.
definition of giyas’ Provide p

is th
g A% mehil and explain using an example.

¢ requisites of ta
which type of hujjah the
P NIl g

srate th ) .
e . following are —
Determine
¢ ¢ 21
4 Lﬂ" :,d :N, & Lo j
A PR I T+ [P T A L,‘:lJS
> 3>G9ulﬂ¢e\>q;l“)5:a;l‘9 |

,3!;;(:1,1\4%
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LESSON 11
TYPES OF QryAs

P8~ ; vrs 5, . ] 3
o= QI S 3015 oLd) J§
Every human is a living being and eve

Ty livin bein ) .
Therefore, every human 8 being is senigiy,

is sensitive”
In th
¢ above example the firsc part ' is known a ¢
remise], th i
p ], the second part * is known as the kubra

and the third part 3 is known as the natijah [concl

he sughra [mino;
[maior prCmiSCl
usion].

The i’ o1
mawdi’ of the nargjah is known as the asghar [more ming
2 T

premise] (insan) and its mahmal is known as the akbar [more ma;
2 a
premise|(hassas). 1

The repeated word in the sughra and kubra is known as the had
awsat [median] (hayawan). 4 ‘

The sughra and kubra collectively are known as the mugaddimac of

the giyas.

When the had awsat is combined with the asghar and the akbar this

is known as a shakl.

' i.c. kullu insanin hayawanun.
2i.e. kullu hayawanin hassasun.

3 i.¢. kullu insanin hassasun.

ghra and the kubrd, but 0t

th the su,
k between the asghar and the akbar

4 As you can see this (had awsat) exists in bo
the natijah. This acts as a median. Itis the lin
Thereafter, it is dropped and the natijah is deduced.
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Sisoff‘”o[ypeS/

s 1QTIRANT [co
h itself or it

i UPLED syLLogism] — that qiyas

o s naqid is not mentioned in the

o which the natija
imat €.8-
muqaddnma g i s ,”7:,,; o

Dy ARG s S
hing which changes is

is changing and everyt . o
¢ is contingent

e u:::cr:gcnt. Therefore, the univers

QIYAS |STITHNAT [CXCLUSIONARY SYLLOG'ISM] = that

giyds in which the natijah itself or its naqid is mentioned in the
mugaddimat ¢.g:

fys i 1y s B8 200 35 56

“Whenever this thing is a human, it will be a living being. However,

itis a human. Therefore, it is a living being” *

————
" Although ql-

"
alamu hadithunn exiscs s

i arately i e B
exist togecher j.c. gl ep ly in the mugaddimat, it does not

‘alam is in the sughra and hadith is in the kubra.

itself i i i
lf r.nennoncd in the mugaddimat i.c. huwa hayawanun
mustatir in kana (kubra). - ‘

1 .
In this the natijah
The huwa i 4 damiy
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EXERCISES

LW i
& hat is the definition of giyas i
i istithng’p Prou:
Tovide a

2. Determine the individual

. a .
for you in the lesson: kully SP 1ts of this

iyds
hajtlrinn nam,'q) as modeg

jawharunn: kullu shajarinn jawharunn o oy i
3. Determine whether th |
o e followi s i
istithnat — B B a0 itian o 9inas
> S 5 NI L G D8 ity <
il Wi X Fela 615
Dg#g:ﬁ\guyJiﬂl‘;u"’ :
st _~ ) -
| RS 3

o0 g 8 o g6 e s
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LESSON 12
TYPES OF QIYAS IQTIRANI

is of two TYPES —

P
<5 IQTIRAN
i I / OUPLED
AS lQTl}L.\Ni HAMLI [ATI‘RIBUTI\ E Cf -
YA : : v ' :
le] that giyas igrirani which only consists © gada)
syLLoGIsM —
[wnli))'ah eg

2 P i s
21 i B35 AL

is a living being and every living being i

& L
Therefore, every human is a body

s a body.

“Every human

QIYAS IQTIRANT SHARTI [CONDITIONAL COUPLED
that giyas iqtirani which only consists of gadaya

yLLoGISM] — :
y s of both gadiyyah shartiyyah and qadiyyah

shartiyyah or consist
hamliyyah * e.g.

Sy g izt ot S S

L;'.?étm;;;o\?\:\s;\;\x,g\su_,;b_,otsps

“Whenever Zaid is 2 human, he will be a living being and whenever
he is a living being he will be a body. Therefore, whenever he is a

human, he will be a body™?

"In this example both the sughra (kullu insaninn hayawanunn) and the kubra
(kullu hayawaninn jismunn) are qadiyyah hamliyyah.

* Qiyas iqtirani sharti can be formed in the following five ways:

Two qadiyyah shartiyyah muttasilah, two qadiyyah shar_riv;rah munfasilah, one
Qadl:)yah shartiyyah muttasilah and one qadiyyah shur,ri)'r’\"ah munfasilah, one
;l::ﬁyahhhamliyyah and one qadiyyah shartiyyah muttasilah, one gadiyyah
: " ﬁ?s and on]c qadiyyah shartiyyah munfasilah.

ot :xampc both the mugaddam (kullama kana Zaydunn insanan kana
1 n) and the cali (kullama kana hayawa
shartiyyah. i

kana jismann) are qgadiyyah
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"v

QIYAS IQTIRANT is of four

nartjah * — ¥pes with regards o o
Pl'ovldmg avalig

SH
HAKL AWWAL [FIGURE ong] _

whi : yd
ich the had awsar is the mahmal in ch that qiva iqriran ;
the kubrd e.g, : € sughra and the Mawdy ¥
in
S AG Sas 2
“The uni i : )
universe is changing and everything which
: J C
contingent. Therefore, che universe is concin, Ch:mgﬂs is
gent” *
SHAKL TH
ANT [FIGURE TWO] — chst giyas igeirantin whig
1

the had awsar is the mahmil in boch the sughra and the kuby,
B ‘ ) 3 U zic.g
P Y e E Wy A Eea i T 30 g

“Ever i ivi i
human is a living being and no stone is a living bein
Therefore, no human is a stone” 3 .

' SHAKL THALITH [FIGURE THREE] — that giyas igtirant in
which the had awsat is the mawdit’ in both the sughra and che kubra

c.g

' Qiyds can be done very easily. However, not all of them provide a valid narfjah

i.c. in some cases you will have a sughra and a kubra, however, the natijah will be
invalid/incorrect.

% In this example the had awsa is mucaghayyir as it i
(i.e. its the median). In the sughra the had awsa is ¢

s in che sughrd and the kubrd
he mahmal and in the kubri

it is the mawdd’.
3 In chis example the had awsar is hayawan. |

the kubra it is also the mahml.

n che sughra it is the mahmil and 0
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e Ik Ny
iving being 7
e living be

our|] — that qiyas igeirani in

d some humans are WTiLers.

- n i
ings are WTILETS

RA * [FIGURE F
et [ in ch ; and the mahmal in
i ¢ sughra and the ma’
; awsat is the mawdd’ in the $
which the had awsa!
the kubrd &-& ’
» e e SRR
J‘}_’ 9\_.;!,‘}5

T szt o% A& £ ke
25 i A S I A
e writers are humans.

s a living being and som
3

“Every human i 5 .
g are writers

Therefore, some living beings

l-ashkal al-arba’ah (the four figures).

These four types are known as a

1
In [hlS h ¢ h.dd is nsa T U
the h awsac 1s msan. In \'J']E rugh a it is [l’lC mawdﬂ' nnd in [hﬂ kub d it

is also the mawdi’

2
In this the had awsa is i
S : sat is insan. [ ¥ie i
is the mahmal, n. In che sughrd it is the mawdi’ and in the kubra ic

)
Note: Each of th,
the ashkal arba’ah have specific conditions which must be mer

inorder for ch 1 vali h
e natijah to be valid. These conditions will be discussed in hig
er

level books.
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EXERC]SES
What is the definition of

example. qiyas iqirani hamgp P

Tovide 4y,

Determine the al-ashkal
al-arba’ah idj
Providing exan,
ples f;,

at least two.
Determine what the following are from the al-ashag] al-arbalgh
> em b Y ;%0 e B2 i
A GBI Ge a2 Y 5 055 GLL 8
> Joos 85 350 1
B G ,‘f‘”JJ ’C:,J:U‘N
x> JS 501 oL s
Pt ¢ B8 ’
> Ol gkt 8 5 digs ey g6
L P 5 . VI
> Jll;éeUJs)O'):"Quljs

LESSON 13
ryPES OF QIYAS ISTITHNAT

o1 is of two types —
s lSTlTHhA’l is of two typ

QYA y v
ISTlTHNi\'i ITTISALI [CONJUNCTIVE
1YAS gos = ot :
: NARY SYLLOGISM] _ that giyas isticthna’t which consists
EXCLUSIO : .
ofqddiyyah shartiyyah muccasilah.
IYAS ISTITHNATT INFISALT [INDEPENDENT
. Locism] — that giyas istithna’t which consists

EXCLUSIONARY SYL
of gadiyyah shartiyyah munfasilah.

QIYAS ISTITHNATT TTISALI is of two types with regards to
providing a valid natijah —

1. Istithna ‘ayn muqaddam, the narijah will be ‘ayn cali* * e.g.

"
' Note: Qiyds igtirani consists of three parts: sughra, kubra
qiyas istithna’, it consists of four parts: mugaddam, tali, Istichna and narijah.
The Istichna is the part which consists of the word lakinna. Lakinna is used for
Istithna and for this reason this type is known as istithna't. Istithna can be one
of four: ‘ayn mugaddam (the mugadd. itself), naqid mugqaddam (the opposite of
the mugaddam), ‘ayn tali (the tali itself) and nagid cali (the opposite of the ali).

From these four only first and last provide a valid natijah in giyas iscichna't iccisali.

and natijah. As for

‘,hAl aqadiyyah shartiyyah the mugaddam is malzum (necessary for) and the cali is
lazim (necessary). Here there are two principles: If the malzum exists, the lazim
:"usll also exist. If the tali (lazim) exists it is not necessary for the malzim to exist
“E’M';:::l" ::j tﬁ::;i::z;iallxyafmn i's necessary for insan. Therefore, insan
if’.ldyawdn exists it is not necc'ssalma: Lx-lb“. f,ul)'awan-musr sl Howns;
ey Iy ¢ :?r msarﬂl also exist because a hayawan can
gty s d;r:le(::)l Z;:;) [h‘crch')r?'., when the fhc Istithna is ‘ayn
aynaaliie. the tqfi (lazim) exists. One ;“::: § lal n'cccss“y i
e o sl (s r ut rule is that if the cli (lazim) does
ot exist.
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SR ECEE i tnigsiz e s
’ S o Ay
“ i 45 ) ~ Q—
I che sun has risen, day time will be present. Hoy,
has risen. Therefore, day time i presenee ?Vcr. the sy,

2. Istithna naqid talt, The natijah wil| he nagid mug
¢ le
addam g

A R RS U PR B AP SO
- ;“““J- M“:’)":ﬁg—:bu‘gﬂ%;yjlﬂqu e r f"‘.-jgbl
“If che sun has risen, day time will be present. However, 4 '
_ ’ d . , day
Is not present. Therefore, the sun has not risen” 3 e
QIYAS ISTITHNA'T INFISALI is of three types with regards o whig,
ic]

type of munfasilah it is * —

1. 'That giyas istithna’t infisali which consiscs of a qadiyyah
munfasilah hagigtyyah. .

This is of four types with regards to providing a valid natijah —

Istithna ‘ayn mugaddam, the natijah will be nagid wli’eg

" In this the mugaddam is al-shams taliacun and the Istithna is also al-shams
taliacunn which means che Istichna is ‘ayn mugaddam. Therefore the narijah will
be ‘ayn ali (the cali itself) i.e. al-nahar mawjudan.

 If the Istithna is nagqid rali i.e. the cali (lazim) does not exist, the narijah will haye
to be nagid mugaddam as the mugaddam (malziam) cannot exist without the ali
(lazim).

3 In this the wli is al-nahar mawjudun and che Istithna is al-nahar laysabf
mawjudun which means the Istichna is nagid tali because al-nahar @ym lﬂ
mawjudin is the nagid(opposice) of al-nahar mawjudun. Therefore, the lfan')ah will
be nagid mugaddam (the opposite of the mug {dam). ‘The mugaddam is al-shans

cali'arunnand its nagid is al-shams laysat bi gali'atinn which is the na o
Lere will be three types of gy

tijah.
# There are three types of munfasilah. Therefore, th
istithna't infisali. o i e

> In a qadiyyah shartiyyah munfailah hagigiyyah the mugad ly. Therefore,
existent simultancously nor can they be non-existent simultancously:
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PPy P L !'{F}’,‘L}“
sh AR ED isisp g5l 3-&’
i e/icher even or odd. However, it is even. Therefore,
: 5 ‘
b it is not odd”
i i Ze.g.
Jstichna ‘ayn aali, the nacijah will be nagid mugaddam * ¢-g
Y P i priaia
g}}u;;j;;;sjﬁA-;J})l ‘JCJJ l;l}.bdl (V)
s either even or odd. However, it is odd.

it is not even”?

Therefore,
“This number i

[stithna nagid mugaddam, the narijah will be ‘ayn wali * e.g.
55540 g3 5 E35 A g5 0y s
“Ihis number is cither even or odd. However, it is not even.

Therefore, it is odd” ?
Istihna naqid cali, the natijah will be ‘ayn mugaddam Ceg

ddam i.c. the mugaddam exist, the narijah has to be

if the Istithna is ‘ayn

nagid wali i.e. the cali does not exists as they cannot exist simultancously.

"In this example the mugaddam is hadha al-shay’ zawjunn and the calf is hadha

al-shay’ fardunn. Therefore, if the mugaddam exists, the eali cannot.

*If the Istithna is ayn walti.e. the rali exists, the natijah has to be nagid mugaddam

ie. the mugaddam does not exists as they cannor exist simultaneously.

¥ In this example the mugaddam is hadha al-shay’ zawjunn and the tali is hadha

:ll-shay'far,dunm Therefore, if the rali exists, the muqaddam cannor.

L:i:h::::;;‘t:mi‘iah ‘,XI:; " 1[;‘ .[hL: g "f does not exist, the natijah has

o o———————" cy cannot sm:ul(arxcously be non-existent.
qaddam is hadha al-shay zawjunn and the cali is hadha

al-shay’ fardunn, if
m“.y fardunn. Therefore, if the muqaddam does not exist, the rali must

6 If r
the Istithna is nagid cali ie. the tali

‘
" ‘

)tn mugaddam i ¢, the mugaddam exiss a
(Xlsuﬂ[.

does nor exist, the natijah has to be

s they cannot simultancously be non-
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@29 36 254 I 5l 25 e
“This number is ecither even or odd. However

it s nog odd

Therefore, it is even !

2. Tha giyas istichna infisal which consists of a gqg; h
dyya

munf

This is of two types with regards to providing a valid natijah

silah mani'ah al-jam’.

Istichna ‘ayn mugaddam, the natijah will be naqid rali * &t
B el BT PRI

“This [hing is either a tree or a stone. However, itisa tree. Therefore
)

it is not a stone” 3

Istithna ‘ayn ralt, the natijah will be naqid mugaddam * eg

PR e SR A PRV PRI
“This ching is either a tree or a stone. However, it is a stone.

Therefore, it is not a tree”’

" In this example the mugaddam is hadha al-shay’ zawjunn an;d‘:hc mh:sc:)i‘::ﬂu
al-shay’ fardunn. Therefore, if the tali does not exist, the muga m{;nus .d &
2 In .l qadiyyah shartiyyah munfasilah m{mi'nh al-jam the Tuqa:‘ ‘::;i ::Ius(bt
cannot exist simultancously. Therefore, if the mugaddam exist, the
non-existent and vice versa. R s v
3 In this example the mugaddam is hadha al-shay’ shajaru .
efore, if the mugaddam exists, the cali cann :
ists, the natijah must be nagid m

ot exist.
al-shay’ hajarunn. Ther, s
4 If the Istithna is ‘ayn wlii.c. the rali ex ad

i.c. the mugaddam does not exist, as they cann
muqaddam is hadha al-shay’ shajarur
the mugaddam cannot-

ot exist simultancously.
liis
wn and the @
5 In this example the ! hadha
al-shay’ hajarunn. Therefore, if the cali exists,

132

hat qiyas istichna’t infisali which consists of a gadiyyah munfasilah
T
m:" l:ho:'l[wo types with regards to providing a valid natijah —
» [stithna nagid mugaddam, the natijah will be ‘ayn wali'e.g.
ﬂyﬁpxﬂ.ﬁ,ﬁ»\!ﬂ,ﬂ.ﬁ}blgnu

; 2 non-tree or a NoN-stonc. However, it“i:‘
herefore, it is a non-stone

not a
«This thing is cithe :
non-tree (i.e.itisa tree). T

‘ Voo
Istichna naqid tali, the natijah will be ‘ayn muqaddam? e.g,.
PR PR A EN S I PO IV VRS

g o e > 1 1 or a
“This thing is cither a non-tree or a non-stone. However, it is not
i itis 2 —tree™ 4
non-stone(i.c. It is a stone). Therefore, it is a non-tree

1 . .. . P | - =

In a qadiyyah shartiyyah munfasilah mani'ah al-khula the muqaddam and cali
cannot be non-existent simultancously. Therefore, if the mugaddam is non-
existent the rali must be existent.

*In this example the mugaddam is hadha al-shay’ la shajarunn and the ralf is hadha
al-shay’ la hajarunn. Therefore, if the mugqaddam is non-existent, the tali must be
existent as they cannot be non-existent simultancously.

3 1f the Istithna is naqid cali i.c

- the tali does not exist, the natijah must be ‘ayn
mugaddamsi ¢ the muqadc

: lam exists as they cannot be non-existent simultancously.
In this example the mugaddam is hadha al-shay
al-shay’ I3 hajarunn, Therefore, if the

xistent as the cannor be

'la shajarunn and the tali is hadha
wali is non-existent, the mugaddam must be
non-existent simultaneously.
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EXERCISES

What are the two types of gi

~\t‘ \re thf two types of giyas istichna'n? Provid
definitions for each. e
State the four types of giyas istithna’ infisali (
“~ clete g y . ;
consists of gadiyyah munfasilah

providing a valid natijah,

which
’.Mqh/i){mh) in termy of
Determine the natijah of the following
R L RS K THESNUIR

> ook ST ST L6 6 i
RS FONE FHUFRATER

U0 P E B3 R [T ERRUTER
o o P WE DAV ESTTR

qiyas istithng'y —

v

v
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LESSON 14
QADAYA YAQINIYYAH AND QADAYA GHAYR YAQINIYYAH

QADAYA YAQINIYYAH BADTHIVYAH "are of six types —
AWWALIYYAT IrUNnAMI;N'rA[,I — the gadaya badihiyyah
fFirmation] is obtained merely by comprehending

in which tasdiq [a
No other intermediary is

the mawdi mahmaul and the nisbah®.

rcquircd s
o 210 2y
S G s SN
“A whole is greater than its part™?

MUSHAHADAT [SENSUAL] — the gadaya badihiyyah in
which tasdig is obrained using the hawas khamsah zahirah (five
apparent senses)' or the hawas khamsah baginah (five internal

senses)?
This is of two types —

1. 1s$IYYAT — the gadaya badihiyyah in which tasdiq is
obtained using the hawas khamsah zahirah e.g,

—
i the qadaya in which the hukm is certain.
: ie. whether it is a gadiyyah mujabah or qadiyyah salibah.

.ln ll‘.is example the mawda’ is al-kull the mahmal is ‘azam min al-juz and the
nishah .|s ijab. Once, these three have been comprehended, one will obtain rasdig.
T:llntc: in the translation it says “its part” because a whole is not greater lh;m a
El::lllﬂllol\‘::\i\"rllzllx\'g g a part fsi':\ human (!\;n\d) is greater than the whole of an
' s itis necessary for a whole of something to be greater than its part
as the whole consists of the part. l

These are: al-basir s/ -5 s -
seare:al-bagi ah (s igl\l),xll sami'ah (hearing), al-sh'a l el i
(m\:u') and al-lamisah (touch). B al-=shamma h (smell), al-dha h’dh

3 These are: al-hi
hese are: al-hiss al-mushearak, al-khayal, al-wahm, al-hafizah and al-mutasarrifah.
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%200 ,6 ’.
G205 1

P u—;.“.“
“The sun enlightens and fire burng» «

2. WIIDANIYYAT — the qadaya badihiyyah ip,

is obrained using the hawas khamsah batinah ¢ g hich tasdi
e
chrily, l am hungry" 2

TAJRIBIYYAT [EMPIRICAL] — that qadaya badihi bl
which tasdiq is obtained after repeated trials and C"Perimc),?is elgn

. . b .
el jaal k_..‘" CJ'M._]"' \
“Sagamunia cures choleric” 3

HADSIYYAT [INTUITIVE] — the qadaya badihiyyah in
which rasdiq is obtained using hads e.g.

iy 1, La S 2353
“The light of the moon is gained from the light of the sun™*

DEFINITION OF HADS — the process in which the mind goes from

the mabadi to the maralib instantly. 3

. . N
' The first is obtained using al-basirah and the second is obtained using al
basirah/ al-lamisah.
2 This is obtained using al-wahm. ‘ K
3 Sagamunia has been tried repeatedly and it has cured choleric. Therefore,

i an say “ ia cures choleric™
[hrough L‘XPCT!C“CL‘ we can 53) Saqamunla

4 This can be obtained instantly W ‘
at the time of a lunar eclipse. This is bec

i moon
hen one realises that the light of the
ause the carth has ineerve
is ceased
between the sun and the moon. e i
process (fikr) there are two steps: o

i st
badi to the maalib. In the first step

5 In a standard contemplation
matalib to the mabadi. 2) From the ma
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RAT [MASS rraNsMITTED] — the qadaya
Jig is obtained by the informing of such a
" Ily impossible

MUTAWATI
padihiyyah in which tas

ir uni iei iona
pofpeople that their union upon a lie is rat
grou

(muhal aglil’ ¢&

“Makkah is a city” *

thing which one wishes to obrain (matalib) is determined as wishing for an
unknown thing is invalid (talab al-majhal). Thereafter, one contemplates and
searches for things (in his mind) related to the matlab. These will be his mabadi
i.e. that which he uses to form a giyas. Now, the second step begins. One now has
to form these mabadi in the correct order (as stated in the discussions regarding
muarrif and hujjah). Once this is done, the matlab will be obtained. This process
can take some time. However, in hads there is only one step which is from the
mabadi to the matalib. Therefore, this will take seconds. People differ in hads
according to their intelligence. Hads can be referred to as a “Eurcka” moment.
" Note: The norm (‘adah) is taken into consideration. This is because the ‘aql is
'such. a faculty which can apprehend the union of the entire world upon a lie if
:c\;v:l}::sd:clo;wqc’\l:r:l:l::l:u'xsRnol; mcn}:\ithnt rawafur will not .bc established just
P somm;w :h :cnl[ c-r_ the norm will be taken into consideration
0 does not have any personal grudges etc, sees such

a Si(uatAion (.i.c. the informing of such a magnitude of people) they will have to
::E;}l);:toﬂ: it w;ll be r?tionc{lly impossible for the information to be false. The
i (]:::lgl;ll:j)u;;c:ilﬁcr; in cach situation according to the state of the
oty b ¢ information (khabar).

'y transmitted that even those wh
¢ who c
Makkah are certain of the B

fact that Makkah is city.
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FITRIYYAT [INSTINCTIVE] — the qadaya badih ah
which tasdig is obtained after comprehending the deﬂ,};': p d:n
mahmiil using such an intermediary which is always presen in Lh:
mind e.g, 7

vzl %
T eyl
“Four is even” '
QADAYA GHAYR YAQINIYYAH * are of seven types —
MASHHURAT [WELL KNOWN PREMISES| — the qadaya
regarding which there is a unanimity berween a group of people
e.g
b - "/
Q..f.'a- Jaall
“Justice is good™?
MUSALLAMAT [AGREED UPON pREMISES| — the gadayd
which are accepred by both groups (including the opposition
[khasm])* e.g.

T i 1 i1 this example is akarbah
' i i hich is present in the mind in this examp :
The intermediary which is p povs s

imii i qwiyayn wa kullu mun
imunn bi yay s

parts and everything which splits int

(Four splits into two equal
parts is even.). .
% j.c. the gadaya in which the hukm is not certain.

ms we get our mord

s from [slam- [slam
muslims decermin®

in
nity w"""s"'
ise (MW)

3 This is to do with morals. As Musli '
g is is certai wever, non-
reaches justice. Therefore, forus this is cerrain. Ho

[ commui
i i - ce. If the pcoplc of a
morals using socieral acceprance.
; me a4 well known prem

. . . i1l bec '
& 1 ceasa ’OOd ace this WI“ ()
ccepung just B )

- =
amongst them. Therefore, it is not certat

this it would still become a well known premise.

# Such gadaya are used in debates.
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P
ol
“Humans are brochers™ '
MAQBULAT [ACCEPTED PREMISES| — the gaddaya which

have been narrated by individuals regarding whom people have a
good assumption. *

MAZNUNAT [ASSUMED PREMISES| — the qadaya which
are accepted due to zann ghalib [preponderate assumption)’ e.g.
L. P

2 sz 28 s .
G 34 JL 5 ar 0%

“So-and-so roams around ar night. Therefore, he is a chief” 4

" Ismail Dehlwi (Founder of Wahabism in India) mentions chis in his book
lariym al-Iman (pg. 78). Therefore, all his followers (Wahabis) will accepe
* Note: This refers to people like scholars and spiritual guides. As for the
Prophers, cheir stacements are classed as yaginiyyar and the giyas which is
mmgoscd using chem is burhani. This is bcc:xus; there is hundred percent
:trumry in their statement. There is no doubr in their cruchfulness.
n:v":ﬁﬂ;:;\; :ravc a preponderate assumption regarding somerhing if they hear a
; group of people, however, it is nor classed as murawatir because it

uirements. Therefore, although the news did not not become

Mut@warir the person may still h 3 i ing i
, Shri y still have a prcpond.crnl:c assumption rcg:u’dmg its

4 Maiority of the
Thﬂ'cf()rc‘ ify0u e

id not meer irs req

people are a sleep ac nighe. Thiefs mainly roam at nighc.

o ¢ someone roaming around ac night you will chink he a chief.
This is 5 preponderate assumption. il
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MU 'Y A
KHAYY ALA IA“STR.\C lONSl [h
T T — the

as an inciteme : :
cirement or dctcn‘cncc in (h\‘ min {I adﬂ" : .
C C,g.
3o%-a¥as dal L %rg e
k 4 3 \ -, L1 ‘.g \
‘\lC( h\ l is i 1 W
£ 1§ a llql\ld l’llb @ i S SO
o ' Jnd \'meg\r is s i
) t S sour, v l“ cause
ause

to vomic” * (a person)

WAHMIYYAT lDELU§
. SIONS| — the gadaya i
i daya in which ;
is established based upon the wahm e.g el i
SIS L& 2 T s st b,
) SR8 SN a0 ) S 53 5 085 Al 3338 5 K 93
“Th aning of a kulli i -
h.chme‘mmi., of a kulli is present in my mind and everychin
W ~ i< O ~ o N ) .
which is present can be pointed towards. Therefore, the meani ;
; aning

of a kulli can be pointed towards” 3

—_—
' c. after hearing them one will cither be incited towards it or will be deterred
from it.

2 \(hen one hears this about alcohol, he will want it drink it and when one hears
this about vinegar he will be put off it.
3 In chis cxamplc the kubra is a qa‘,liy_vah u-ahmiy_\-ah. E

puintcd out, must be present. However, not everything which is present can
be pointed out. As the presence (wujad) of something is of two opes 1) The
presence of something which can ‘The presenc®
of something which cannot be pointed out ¢.g
¢ meaning of a kulli is present,

very thing which can be

be pointed out ¢ Zayd. 2) :
' the meanings in one's min
P e point
Therefore, although th it cannot be PO

towards.
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ABIHAT [SIMILES] — the qadaya which are false,

MUSH
g. when looking at a picture of

however, similar
4 human someone says:

to a true qadaya e.

I T
Hdyds

“This is a human™'

s
not actually a human,

how, . It is a pic i
Ve, its similar to a true picture of a human. This

qadiyyah. qadiyyah is false,
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EXERCISES
What is the definition of hadsiyyar and mucawarirae?
Provide examples of each. e
Define any two gadaya ghayr yaqiniyyah and provide
examples.
Determine which type of gadiyyah yaqiniyyah/ghayr
yaginiyyah the following are —
> o5 JR%5s SRE0
> 50
AT AATARA T

> 5,#,-2»\

> E‘:"J’J‘
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LESSON 15
SINA’AT KHAMSAH

QivAs is of five types with regards to its maddah ' —
QIYAS BURHANT [PROOF] — that giyas which is composed
using qadaya yaqiniyyah* ¢.g.

oyl
,:’- 2. k zs ;;:)y|

s
A e AL ) P
é,,wﬂhcj)ggﬂrf_uds,gga
“Four splits into two equal parts and every thing (number) which
. : : ; =
splits in two equal parts is even. Therefore, four is even”?

QIYAS JADALI [DISPUTATION] — that giyds which is
composed using gadaya mashhurah or qadaya musallamah * e.g.

:,.:;c{;.iuf,.._.j Shes gl 85 Jie e i

“The imprisonment of a criminal is justice and every act of justice

is good. Therefore, the imprisonment of a criminal is good”

W

or%

T AL PR AP VL ST - IO TN SIS S S
31 G 5 &SRB 355 ol 8 5 5L Gandls 45
“Thanwi and Najdi are humans and all humans are brothers.
Therefore, Thanwi and Najdi are brothers” ¢

B
e its mugaddimat.
2 .

Note: It is necessary for both the sughra and kubra to be from the yaginiyyar. If
;“’(, the giyas will not be burhani. . .

In this exa

hn this example both the sughra and the kubra are from the awaliyyat. Therefore,
they are both gadaya yaginiyyah.

4 .
In this and the other three t

ypes (ofqaddyd ghayr yaginiyyah) both th h
and kubrs yaqiniyyah ¢ sughra
;']‘n ll:.bm do not have to be mashhurah etc. if only one is, it will suffice
i 1i : g )
¢ : the kubra is a qadiyyah mashhurah i.e. “al-adlu hasanunn”.
" this example the kubra is a qadiyyah llamah “kullu insanin ikhwah”

25 mengi " .
entioned previously this is a quote of Ismail Dehlwi. Ashraf Ali

Thanwi
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QIYAS KHATABI [ORATION] — (},

t iya 1 .
composed using gadaya magbulah or gadeys qiyas which

maznunah e.g,
SleLis ‘)-UL_ Sikiia J5 5 J—i-“a Gk 33
“Zayd roams around at night and every person who roams ar. d
. . . - o
at night is a thief. Therefore, Zayd is a thief"* "

QIYAS SHI'RI [PROVOCATION] — that qiyas which
composed using gadayah mukhayyalah c.g, ]

y - 5 o )

Y 1 2 e, 2 -
1y P A P W PSS A “ A2 2% 020 o
g S A u-:--dw‘&:‘f-uaxfu SN e 55500
P 2
QIYAS SAFSATI [SOPHISTRY] — thar qiyas which is
composed using gadaya wahmiyyah or gadaya mushabihar e.g when
looking at a picture of a human if someone says:
35 3510365 35 o) 65 DLy
“This (the picture) is a human and every human possesses life.
Therefore, this possesses life” *

(Deobandi) and Abdul Wahhab Najdi (Founder of Wahabism) are brothers ie.
partners in crime. R
" In this the kubra is a gadiyyah mazninah i.c. “kullu man yatafi bi al-layl sariqan’-
Thiefs tend to roam at night and do their job.

% In this example the sughra is a qadiyyah mushabbi
it’s the picture of a human. For this reason it is inc

life.

hah ic. it's not really a human
i s
orrect to say that it possesse
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QIYAS BURHANT is of two types —
yAS BURHANT LIMMI — that burhan in which the had
QI

o is an ‘illah for the hukm in the mind and in reality " e.g.
awsat

<ok %o B2 L G 232 A
;;‘;Ljs;;&;w\ilybyﬁ»\“ﬂ—-b

«The humours of Zayd are spoiled and every person whose humours
are spoiled is ill. Therefore, Zayd is il 2

QIYAS BURHANT INNT — that burhan in which the had

awsar is an ‘illah for the hukm only in the mind, not in reality e.g.

Lpesis tes

2%y 2 o e ‘s 7
;.i;mg,s’mxj;»my’i;,r,.;y,r,;@

“Zayd is ill and the humours of every ill person are spoiled.
Therefore, the humours of Zayd are spoiled”?

" Note: The had awsar is always an ‘illah for the hukm in the mind i.e. when a giyas
has been composed correctly the narijah which is obrained is due to the had
awsat i.e. by dropping the had awsar. Therefore, it is an ‘illah for the hukm in the
mind. However, the had awsar is not always the ‘illah in reality (i.c. in the kharij).
Sometimes, the ‘illah in reality is something else and the ‘illah in the mind is the
had awsay.
* There are four humours in the human body: Blood, Phlegm, Yellow Bile and
Black Bile. When these four humours become rotten/spoiled, a human falls ill.
;[_]‘;;rcfo.rc. cx(cr.nal]y wa’affun al-akhlac (spoiling of the humours) is an ‘illah for
alling ill. In this example the had awsar is also muta'affin al-akhlar i.c. Ta'affun
al-akhla. Therefore, it is the llah for falling ill in the mind also.

¥ In this exam i
‘ ple the ‘illah externally is again taaffun al-akhla, g i
time aaffun al-akhlar is not the . . S

had awsar i.e. it : r g
Rather the had awsag is mahmum, tic. it's not the ‘illah in the mind.
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EXERCISES
What is the definition of giyas jadali? Provide an eyq ample,
Briefly explain the two types of giyas burhani, p

rovide
examples for each.
Determine which type of sina'at khamsah the following are

> hwu‘fru‘-‘b&’c—dd’v;}fawwwuﬂ.ujuq
~ C_..g)\uc_..u,dluﬂbr\ﬁ,d»‘}sju,dluﬂbrlgu)\,
> yd‘ﬂbyd‘&t«d‘-y‘}s_,&hl-&wd‘}dl
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NOTES



Mantiq — the Arabic name given to the science of

classical logic — has formed a major part of classical

syllabi for Islamic scholars for centuries. Aiming to

equip students with a skillsec and methodology to

ensure logical and consisteht thought-processes and

:malysis, it is a science giifcn ever less attention in

today’s world.

This work‘— part of a series of primers being written
v.the ‘ adr ul Ulama Academy

—1is 4 conei

they begin' thet

Weritten in eafsy—to‘

student to cngagc Sﬂii“cjl'a:c_é()néépts and commit them

“to memory.
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